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SUMMARY

Determining the Vinaya: Upali’s Questions is a stitra focused on the relationship
between and integration of the pratimoksa vows of monastic discipline and
the conduct of a bodhisattva who follows the Mahayana tradition. The
stitra’s two main interlocutors, Sariputra and Upali, query the Buddha about
the relationship between these two levels of commitments, eliciting a
teaching on the different orientations held by the followers of different
Buddhist vehicles and how their different views affect the application of
their vows. Determining the Vinaya is a particularly valuable sttra for its
inclusion of a unique form of the confessional “Three Sections” rite, making

it one of the few extant canonical sources to describe it at length.
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1.3

INTRODUCTION

Determining the Vinaya: Upali’s Questions (hereafter Determining the Vinaya) is a
sttra from the Heap of Jewels (Skt. Ratnakiita; Tib. dkon brtsegs) section of the
Kangyur that explores the relationship between the pritimoksa vows and the
conduct of a bodhisattva. The stitra can be loosely divided into two parts: a
first section for which the monk Sariputra is the main interlocutor, and which
contains the pledge by numerous bodhisattvas to work for the benefit of
beings, followed by a general discourse by the Buddha on the conduct of a
bodhisattva. In the second section, the titular Upali poses a series of
questions that prompt a more in-depth discourse from the Buddha on the
relationship between monastic codes of conduct and the commitments of a
bodhisattva, with a focus on the views that guide the followers of the

$ravaka, pratyekabuddha, and bodhisattva vehicles.

The stitra opens in the north Indian city of Sravasti, where the Buddha
resides among a vast assembly of monks and bodhisattvas in
Anathapindada’s Park at Prince Jeta’s Grove. Addressing the bodhisattvas in
the assembly, the Buddha asks who will uphold the Dharma and bring
beings to maturity in future times. A number of the bodhisattvas present in
the assembly voice their desire to uphold various aspects of the Dharma or to
help beings through specific powers. At Sariputra’s prompting, the Buddha
next describes the special means that bodhisattvas utilize to bring beings to
spiritual maturity, and how the three poisons—desire, anger, and delusion—
are to be understood in the context of bodhisattva conduct. It is at this point
that the Buddha teaches a special method for confessing misdeeds: the
“Three Sections” rite, which will be discussed below. He offers this rite of
confession as a potent means for bodhisattvas to purify their faults and
attain samadhi.

Following this, the eponymous Upali emerges from meditative seclusion
and joins the assembly to address questions to the Buddha about the

relationship between the pratimoksa vows as they are observed by $ravakas
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and pratyekabuddhas, and the conduct of bodhisattvas who follow the
Mahayana. Upali is a famous figure in Buddhist literature and is regarded as
foremost among the Buddha’s disciples in upholding the monastic discipline
detailed in the Vinaya. Such was Upali’s mastery of the Vinaya that he was
selected to recite the Vinaya at the first full assembly of the sangha after the
Buddha’s passing. As a recurring figure in Pali literature, Upali is more
generally linked to the rules of monastic conduct of non-Mahayana
Buddhism; here, however, Upali’'s questions primarily concern the
observation of monastic discipline in the context of a bodhisattva’s conduct
according to the Mahayana tradition. Upali’s close connection to the Vinaya
and the code of monastic conduct thus make him a particularly potent
interlocutor in exploring the relationship between these two overlapping but
seemingly contradictory modes of Buddhist conduct.!

At Upali’s prompting, the Buddha clarifies the relationship between these
two modes of conduct. He explains that the training of a Sravaka and that of
a bodhisattva are both aimed at the highest goal, but their respective
practices are essentially different. For bodhisattvas, the training of Sravakas
and pratyekabuddhas is limiting because they do not engage with other
beings, and they seek a quick exit from samsara instead of returning life after
life to continue helping beings. Moreover, the core of the bodhisattva’s
training is the mind of awakening (Skt. bodhicitta), an aspiration that guides a
bodhisattva’s conduct and that, if violated, can easily be mended by again
turning the mind toward awakening. A follower of the Sravakayana, on the
other hand, is bound by vows, especially serious ones, that once broken
cannot be easily repaired. The relationship between these two modes of
conduct is further clarified by a question posed by the bodhisattva Mafijuéri:
If phenomena themselves are already “inherently tamed,” ie. if there is
nothing inherent in phenomena that causes affliction within beings, then
what is the purpose of the rules of monastic discipline? The Buddha
responds by saying that if beings already knew this, then the Tathagata
would not have to continually explain the rules of monastic discipline; the
rules, therefore, are provisional, and meant to help beings gradually

understand that all phenomena are innately disciplined.

As part of its focus on the conduct of a bodhisattva, Determining the Vinaya
includes a version of the “Three Sections” rite, a confessional practice for
mending breaches of a bodhisattva’s discipline. This stitra, along with the
Ugrapariprccha Stitra (Toh 63)2 serves as one of the principal canonical
sources for the rite, but the rite presented here (1.43-1.52) is distinctive for
the set of thirty-five buddhas before which bodhisattvas are directed to make
their confession. That the “Three Sections” became an important practice in

Indian Buddhism is attested by the fact that it is referenced in Santideva’s
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Siksasamuccaya® and was commented on by Nagarjuna in his Bodhyapatti-
desanavrtti* Nagarjuna mentions details of the occasions and setting (nidana)
for the Buddha’s teaching the “Three Sections” that, he says, are not found
in the Ratnakita version of the text, suggesting that a separate version may
have circulated in India. The Indian Buddhist master Krsna composed a
liturgical text (Skt. sidhana), the Skandhatrisadhana,? that explains a full
procedure for the confession ritual. Krsna’s text and the rite it describes were
deemed important by the Bengali master AtiSa Dipankarasrijiana (982—c.
1055 cg), who worked with Tibetan translators to make it available to a
Tibetan audience. Another commentary was written by the tenth century
Indian master Jitari®

There are several extant Sanskrit witnesses for portions of this sttra: a
lengthy citation drawn from the sfitra’s second section is preserved in the
Bodhisattvapratimoksa Stitra, which was studied and reproduced by Nalinaksha
Dutt in 1931, and verses from Determining the Vinaya are cited by Santideva in
his Siksasamuccaya and by Candrakirti in the Prasannapada® The Pali Canon
contains a text called Upaliparipucchasutta, which has been studied by
Valentina Stache-Rosen in comparison to a Chinese version, but it does not
appear to be the same text translated here? Chinese translations of the
whole or part of the text can be found in the Chinese Buddhist Canon
(Taisho 310, 325, and 326).1°

Determining the Vinaya was translated into Tibetan during Tibet’s imperial
period by the Tibetan translator and monk Yeshé Dé, with the assistance of
the Indian masters Jinamitra, Prajiavarman, and Surendrabodhi. This is
evidenced not only by the colophon of the text, but also by its mention in the
two extant imperial-period catalogs, the Denkarmall and Phangthangma
catalogs.!?2 According to the fourteenth-century Tibetan Chronicles of Padma
(padma bka" thang), the “Three Sections” part of the text (see i.5 above) was
included among the “Ten Royal Statras” (Tib. rgyal po mdo bcu), the recitation
of which was prescribed by Padmasambhava to the Tibetan king Trisong
Detsen (Tib. khri srong Ide bstan, 755-97 cE) to prolong his life. It is also
traditionally placed in a subset, the “Five Royal Sttras.”!?

A French translation of Determining the Vinaya was made by Pierre Python
(1973) based on the available Sanskrit, Tibetan, and Chinese versions. Garma
C. C. Chang translated the Chinese version into English in A Treasury of

Mahayana Siitras: Selections from the Maharatnakiita Siitra (1983).

This English translation was prepared based on the Tibetan translation in
the Degé Kangyur in consultation with the Pedurma comparative edition

(Tib. dpe bsdur ma) and the version of the translation recorded in the Stok



Palace Kangyur. We also consulted the Sanskrit fragments listed above,
along with Python’s French translation and the Mongolian canonical

translation.
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The Translation
[B1] [E.115.]
Homage to all the buddhas and bodhisattvas!

Thus did I hear at one time: The Bhagavan was dwelling in Sravasti, at
Anathapindada’s park in Prince Jeta’s Grove, together with a great monastic
assembly of about five hundred monks as well as a thousand bodhisattvas.
The Bhagavan looked upon those bodhisattva mahasattvas with a gaze like
an elephant’s and said to them, “Sons of noble birth, for the sake of
upholding the holy Dharma in the future, in later times, who among you
wishes to take up the unsurpassed, completely perfect awakening that took
the Tathagata countless myriads of eons to accomplish? Who among you, for
the sake of bringing beings to maturity, wishes to nurture them by means of
various methods, ways, and ideas?”

Then the bodhisattva mahasattva Maitreya arose from his seat, adjusted
his upper robe on one shoulder, knelt on his right knee, bowed to the
Bhagavan with his palms joined in devotion, and said, “Bhagavan, for the
sake of upholding the holy Dharma in the future, in later times, I wish to take
up the unsurpassed, completely perfect awakening that took the Tathagata
countless myriads of eons to accomplish.”

The bodhisattva Simha said, “Bhagavan, I wish to nurture beings using
various methods, ways, and ideas.” [F.115.b]

The bodhisattva Vajrapani said, “Bhagavan, I wish to release beings from
going to the lower realms.”

The bodhisattva Youthful Mafijusri said, “Bhagavan, I wish to fulfill the
individual aspirations of beings.”

The bodhisattva Jiianaketu said, “Bhagavan, I wish to bring untold
numbers of beings to maturity.”

The bodhisattva Dharmaketu said, “Bhagavan, I wish to bring beings to
maturity through the gift of Dharma.”


https://translator:phyes@read.84000-translate.org/source/toh68.html?ref-index=1
https://translator:phyes@read.84000-translate.org/source/toh68.html?ref-index=2

1.7

1.8

19

1.10

111

112

113

1.14

1.15

1.16

The bodhisattva Candraketu said, “Bhagavan, I wish to bring beings to
maturity by means of good qualities.”

The bodhisattva Staryaketu said, “Bhagavan, I wish to bring beings to
maturity by means of the easy vehicle.”

The bodhisattva Nihsanka said, “Bhagavan, I wish to bring the limitless
realms of beings to maturity and to support them.”

The bodhisattva Bhadrapala said, “Bhagavan, I wish to bring beings to
maturity by proclaiming the names they are to attain as result.” !4

The bodhisattva Aksayamati said, “Bhagavan, I wish to liberate
inexhaustible realms of beings through extensive aspirations.”

The bodhisattva Youthful Candraprabha said, “Bhagavan, I wish to
supply beings with all the requisites of happiness.” [F.116.a]

The bodhisattva Sunetra said, “Bhagavan, I wish to establish the
foundation for the happiness and contentment of beings.”

The bodhisattva Avalokite$vara said, “Bhagavan, I wish to protect beings
from lower realms and bad rebirths.”

The bodhisattva Mahasthamaprapta said, “Bhagavan, I wish to save
beings who have not escaped from the lower realms.”

The bodhisattva Rasika said, “Bhagavan, I wish to teach undisciplined
beings the way of discipline.”

The bodhisattva Sumanas said, “Bhagavan, I wish to bring beings with
inferior inclinations to maturity.”

The bodhisattva Stirata said, “Bhagavan, I wish to bring beings with
inferior wisdom to maturity.”

The bodhisattva Tejorasi said, “Bhagavan, I wish to bring beings who
have been born from the wombs of animals to maturity.”

The bodhisattva Recognizer of Unafflicted Realization said, “Bhagavan, I
wish to bring beings to maturity by correctly teaching them the way.”

The bodhisattva Priyadaréana said, “Bhagavan, I wish to equip beings
with the immeasurable requisites of happiness.”

The bodhisattva Excellent Faculties said, “Bhagavan, I wish to bring
beings to maturity by causing them to reflect on suffering.”

The bodhisattva Engaged in Inconceivable Liberation said, “Bhagavan,
with merely a thought I wish to liberate beings born in the world of pretas.”
[F.116b]

The bodhisattva Stiryaprabha said, “Bhagavan, I wish to bring to maturity
those beings who are not yet mature.”

The bodhisattva Vimalakirti said, “Bhagavan, I wish to fulfill every
intention beings have.”

The bodhisattva Tejobala said, “Bhagavan, I wish to destroy the way

beings take unfortunate rebirths.”
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The bodhisattva Vimatiprahana said, “Bhagavan, I wish to liberate inferior
beings.”

The bodhisattva Nihsankasthana said, “Bhagavan, for the sake of
gathering beings I wish to express encouragement by saying “Wonderful!” ”

The bodhisattva Jfianasri said, “Bhagavan, I wish to bring beings to
maturity according to their varying predispositions.”

The bodhisattva Boundless Stillness said, “Bhagavan, I wish to teach
beings the way of the unconditioned.”

The bodhisattva Fearless toward All Phenomena said, “Bhagavan, I wish
to teach beings according to their own predisposition.”

The bodhisattva Ratnasri said, “Bhagavan, I wish to display a heap of
jewels to beings.”

The bodhisattva Sumati said, “Bhagavan, I wish to bring beings to
maturity by showing them a beautiful form.”

The bodhisattva Vimalatejas said, [F.117.a] “Bhagavan, I wish to support
and bring beings to maturity through affection.”

The bodhisattva Manibhadra said, “Bhagavan, I wish to bring beings to
maturity by causing them to remember their past births.”

The bodhisattva Punyarasmi said, “Bhagavan, I wish to guide beings by
means of perfect aspiration prayers.”

The bodhisattva Bhadra$ri said, “Bhagavan, I wish to permanently liberate
beings from suffering.”

The bodhisattva Ratnapani said, “Bhagavan, I wish to make beings happy
with jewels.”

The bodhisattva Mati said, “Bhagavan, I wish to end the poverty of poor
beings.”

The bodhisattva Sarvanivaranaviskambhin said, “Bhagavan, I wish to
liberate beings from all the afflictions.”

The bodhisattva Vajra Light said, “Bhagavan, I wish to teach beings the
exalted way.”

The bodhisattva Manifesting the Appearance of Good Qualities said,
“Bhagavan, I wish to liberate beings by causing all their thoughts to be
joyful.”

The bodhisattva Exalted Dharma said, “Bhagavan, I wish to show the pure
eye of Dharma to beings.”

The bodhisattva Vajragarbha said, “Bhagavan, I wish to liberate beings
from the obscurations. [F.117.b]

The bodhisattva Dharmakara said, “Bhagavan, I wish to liberate beings
through the Dharma.”

The bodhisattva Nothing said, “Bhagavan, I wish to eliminate all the

poisonous afflictions of beings.”
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The bodhisattva Candrottara said, “Bhagavan, I wish to teach the
perspective of the Dharma to beings.”

The bodhisattva Simhamati said, “Bhagavan, I wish to give the gift of
Dharma to beings.”

The bodhisattva Luminous Youth said, “Bhagavan, I wish to liberate
beings from inferior states.”

The bodhisattva Glorious Awakening said, “Bhagavan, I wish to block
beings’ way to lower rebirths by teaching them the exalted way.”

The bodhisattva Suvarnaprabha said, “Bhagavan, I wish to bring beings to
maturity by displaying a physical body.”

The bodhisattva Punyaketu said, “Bhagavan, I wish to help those beings
who help others.”

The bodhisattva Jagatindhara said, “Bhagavan, I wish to destroy beings’
gateway into hell.”

The bodhisattva Nectar Holder said, “Bhagavan, I wish to save beings
from samsara.”

The youthful bodhisattva Jaliniprabha said, “Bhagavan, in the future, in
later times, I wish to pacify beings” afflictions through displays of light.”

After hearing such revelations from the bodhisattvas about [F.118.a]
donning the armor that will mature beings, the venerable Sariputra was
seized with wonder and amazement. He said to the Bhagavan, “Ah!
Bhagavan, the great compassion possessed by these bodhisattva
mahasattvas is amazing, as is their inconceivable skill in means and their
donning of the great armor of stable diligence. It is amazing how these
bodhisattvas cannot be overcome by any being, how difficult they are to
fathom, to meet with, or to subjugate, and how their brilliance cannot be
overcome. Furthermore, Bhagavan, when supplicants come before these
bodhisattva mahasattvas, whose brilliance cannot be overcome, and beg for
their heads, hands, feet, and eyes—even when they beg for everything—
these bodhisattva mahasattvas do not recoil or become discouraged but
rather are overjoyed. This is amazing to me. Bhagavan, I also think that any
beings who harm bodhisattva mahasattvas and then ask for their various
inner and outer constituents will surely become bodhisattva mahasattvas
who rest in inconceivable liberation.”

The Bhagavan replied to the venerable Sariputra, “So it is, Sariputra, so it
is! Such is the scope of these bodhisattvas” samadhi, methods, wisdom, and
gnosis. Sariputra, the scope of these bodhisattvas is not that of §ravakas or
pratyekabuddhas. Sariputra, bodhisattva mahasattvas, in order to meet the
inclinations of beings, manifest all the emanations of the buddhas, but while

doing so they do not waver from their bodhisattva nature. [F.118.b]
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“Sariputra, bodhisattva mahasattvas will manifest the bodies of
householders in order to dispel the delusions of grandeur held by
householders who are intoxicated with arrogance. In order to remove the
manic arrogance of beings who are inflated and intoxicated by mania, they
display the power of a champion,!® or the exuberant power of Narayana.
They reveal the various paths to nirvana for those beings who seek nirvana.
They display the form of $ravakas to those beings oriented to the
Sravakayana and use the Sravakayana to bring them to complete nirvana.
They display the form of pratyekabuddhas to beings oriented to the
Pratyekabuddhayana so that they can direct them toward dependent arising.
They display the forms of buddhas to those beings who seek awakening so
that they may attain all the qualities of a buddha.

“Sériputra, in this way, once bodhisattva mahasattvas have matured the
realm of beings using a variety of methods, they set beings firmly in the
qualities of buddhahood. Why? Sariputra, beings will find no liberation apart
from the liberation of final nirvana, the gnosis of the tathagatas. This is why
they are called tathagatas. Why? They are called tathagatas because tathagatas
know the nature of reality just as it is. They are called tathagatas because they
use various concepts to induce understanding in beings. [F.119.a] They are
called tathagatas because they possess all virtuous qualities and have
abandoned all nonvirtuous qualities. They are called tathagatas because they
demonstrate liberation to beings who are in bondage. They are called
tathagatas because they reveal the exalted path to beings who have embarked
on an evil path. They are called tathagatas because they teach emptiness and
arise from emptiness.

“Sariputra, bodhisattva mahasattvas demonstrate liberation to ordinary,
deluded, childish beings by using various forms of knowledge that align
with their inclinations and thus bring them to an understanding of the true
Dharma. And yet, they never waver from their bodhisattva nature. They
display various types of illusion in order cause beings to progressively reach
the seat of awakening.

“Furthermore, Sériputra, lay householder bodhisattva mahasattvas should
practice two types of giving: giving the Dharma and giving material goods.
Sariputra, lay householder bodhisattva mahasattvas should practice these
two types of giving without attachment or anger.

“Sariputra, renunciant bodhisattva mahasattvas should engage in four
types of giving:16 giving pens, giving ink, giving books, and giving the
Dharma. Sariputra, renunciant bodhisattva mahasattvas should practice

these four types of giving.
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“Sariputra, bodhisattva mahasattvas who have accepted that phenomena
are unproduced should practice three types of relinquishment: [F.119.b]
relinquishment, great relinquishment, and the highest relinquishment. With
respect to these, “relinquishment” means to give away the kingdom; “great
relinquishment” is to give away one’s wives, sons, and daughters; and the
“greatest relinquishment” is to give away one’s own head, hands, feet, eyes,
skin, bones, and marrow. Sariputra, a bodhisattva mahasattva who has
accepted that phenomena are unproduced should practice these three types
of relinquishment.”

Sariputra asked, “Bhagavan, are bodhisattvas not afraid of desire? Are
they not afraid of anger and delusion?”

The Bhagavan replied,’” “Sariputra, the faults associated with the great
misdeeds of bodhisattvas are twofold: those related to anger and those
related to delusion. Sériputra, these are the two faults associated with the
great misdeeds of bodhisattvas.

“Sariputra,’® among these, desire is a minor misdeed and is given up
slowly. Anger is a major misdeed and is given up quickly. Delusion is a major
misdeed and is given up slowly. Why is this? Sariputra, desire is the
ensnaring vine of samsara and thus the seed of rebirth. Anger is eliminated
quickly and is the cause of unfortunate rebirths. Delusion is difficult to
relinquish and is the cause of falling into the eight great hells.

“Regarding these, Sariputra, a bodhisattva should openly confess the
weightiest of faults to an assembly of ten!? A weighty fault of the hand—
that is, grasping a woman’s hand—should be confessed to an assembly of
five. [F.120.a] The fault of looking at a woman with ill intent should be
confessed before one or two people?’ A bodhisattva should confess the
faults associated with the five grave acts of immediate retribution, faults
related to women, faults related to boys, faults related to the hand, faults
related to sttipas, faults related to the sangha, or any other weighty fault
before the thirty-five bhagavan buddhas, doing so on their own throughout

the day and night. The confession is as follows:

“’I (name) seek refuge in the Buddha,
I seek refuge in the Dharma,

I seek refuge in the Sangha.

“’I pay homage to the tathagata, the arhat, the completely perfect Buddha
Sakyamuni!

I pay homage to Vajragarbhapramardin 2!

I pay homage to Ratnarcis.

I pay homage to Nagesvararaja.

I pay homage to Virasena.
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I pay homage to Viranandin.

I pay homage to Ratnagni.?

I pay homage to Ratnacandraprabha.

I pay homage to Amoghadarsin.

I pay homage to Ratnacandra.

I pay homage to Vimala2®

I pay homage to Stradatta.

I pay homage to Brahma.

I pay homage to Brahmadatta.

I pay homage to Varuna.

I pay homage to Varunadeva.

I pay homage to Bhadrasri.

I pay homage to Candanasri.

I pay homage to Anantaujas.

I pay homage to Prabhasasri.

I pay homage to ASokasri.

I pay homage to Narayana.

I pay homage to Kusumasri.

I pay homage to the Tathagata Brahmajyotirvikriditabhijfia.

I pay homage to the Tathagata Padmajyotirvikriditabhijfia.2 [F.120.b]
I pay homage to Dhanasri.

I pay homage to Smrti$ri.

I pay homage to Suparikirtitanamadheyasri.

I pay homage to Indraketudhvajaraja.

I pay homage to Suvikrantasri.
I pay homage to Suvijitasamgrama 2>

I pay homage to Vikrantagamin.

I pay homage to Samantavabhasavytihasri.

I pay homage to Ratnapadmavikramin.

I pay homage to the tathagata, the arhat, the completely perfect Buddha

Ratnapadmasupratisthitasailendraraja.

145 “ ‘To them, and to all the other tathagata, arhat, and completely perfect
buddhas who dwell, live, and endure in all realms throughout the ten
directions—to those blessed buddhas, I pray, please pay heed to me!

146 “ ‘In this and in all the other births that I have taken in samsara without
beginning or end, I have committed evil actions, I have asked others to
commit them, or have rejoiced when they were committed.

“ ‘I have stolen the property of stipas,?® the property of the sangha, or the
property of the sanghas of the four directions,?” have made others steal

them, or have rejoiced when they were stolen.
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“ ‘1 have committed the five grave acts of immediate retribution, have
made others commit them, or have rejoiced when they were committed.

“ ‘I have taken the path of the ten nonvirtuous actions, have made others
take it, or have rejoiced in their taking it.

“ ‘Having been affected by karmic obscurations, I will go to the hells,® I
will go to the animal realm,? 1 will go to the preta realm, I will be born
among barbarians in a border region,®® I will be born among the long-lived
devas, I will have incomplete faculties, I will hold false views, or I will not be
able to delight in the appearance of a buddha in the world 3! [F.121.a]

““All these karmic obscurations I confess in the presence of the bhagavan
buddhas, who are wise, who have vision, who witness, who are
authoritative, and who know and see. I reveal these actions; I do not conceal
them, and I will henceforth show restraint.

“‘May those bhagavan buddhas pay heed to me!

“‘In this and in all the other births that I have taken in samsara without
beginning or end, whatever gifts I have given, even if just a small bit of food
to an animal, whatever roots of virtue I may possess from maintaining
discipline, whatever roots of virtue I may possess from chaste conduct,
whatever roots of virtue I may possess by bringing beings to maturity,
whatever roots of virtue I may possess through the mind of awakening, and
whatever roots of virtue I may possess through unsurpassed gnosis, I
collect, combine, and coalesce all of it and dedicate it to unsurpassed,
completely perfect awakening by making unsurpassable, unexcelled, and
supreme dedications.

“ ‘Just as the bhagavan buddhas of the past have dedicated, just as the
bhagavan buddhas of the future will dedicate, and just as the bhagavan
buddhas of the present now dedicate,?? in the same way, I also dedicate the
virtue. I confess all evil actions3® I rejoice in all merit. I supplicate all

buddhas. May my gnosis be unsurpassed.

“ ‘With folded hands I seek refuge
In all the conquerors, the most supreme beings
Of the present, of the past, and who have not yet come,

Who possess an ocean of qualities limitless and praiseworthy.* [F.121b]

“Sariputra, in the same way, a bodhisattva should follow all tathagatas in
contemplating the thirty-five bhagavan buddhas and the rest, and thereby
purify all their evil actions.

“Similarly, for the sole purpose of liberating beings, those very bhagavan
buddhas reveal themselves directly to those who purify all evil actions. They

likewise teach confused, foolish beings using a variety of words in order to
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bring them to maturity,® all without wavering from the dharmadhatu. They
make perfect aspirations for the sake of liberating beings, liberating each
according to their own predispositions.

“Sariputra, bodhisattva mahasattvas who have entered into the samadhi of
great compassion appear in the form of hell beings, animals, beings in the
world of Yama, and asuras for the sake of bringing beings to maturity.
Bodhisattva mahasattvas who have entered into the samadhi of great array
appear in the form of householders for the sake of bringing beings to
maturity. Bodhisattva mahasattvas who have entered into the supreme
samadhi appear in the form of cakravartins for the sake of bringing beings to
maturity. Bodhisattva mahasattvas who have entered into the samadhi of
intense brilliance appear in the forms of Indra and Brahma for the sake of
bringing beings to maturity. Bodhisattva mahasattvas who have entered into
the single-pointed samadhi appear in the form of Sravakas for the sake of
bringing beings to maturity. [F.122.a] Bodhisattva mahasattvas who have
entered into the samadhi of nondual purity appear in the form of
pratyekabuddhas for the sake of bringing beings to maturity. Bodhisattva
mahasattvas who have entered into the samadhi of peace appear in the form
of completely perfect buddhas for the sake of bringing beings to maturity.
Bodhisattva mahasattvas who have entered into the samadhi mastery of all
phenomena appear in forms aligned with various predispositions for the sake
of bringing beings to maturity.

“Sariputra, in that way, for the sake of bringing beings to maturity, holy
beings sometimes appear in the form of Indra, sometimes in the form of
Brahma, and sometimes in the form of a cakravartin, all without wavering
from the dharmadhatu. How so? Bodhisattvas, for the sake of bringing
beings to maturity, appear to beings of different predispositions in a variety
of recognizable forms, but the bodhisattvas objectify neither themselves nor
beings as they appear in various forms to those beings.

”Sériputra, what do you think? Can a cat withstand the roar of a lion, the
king of beasts?”

Sariputra replied, “Bhagavan, it cannot withstand it.”

The Bhagavan said, “Sariputra, what do you think? Can a donkey bear the
load of a great rutting elephant?”

Sariputra replied, “Bhagavan, it cannot bear it.”

The Bhagavan said, [F.122b] “Sariputra, what do you think? Can poor
people endure the lordly magnificence of Indra and Brahma?”

Sariputra replied, “Bhagavan, they cannot endure it.”

The Bhagavan said, “Sariputra, what do you think? Can a fledgling vulture
withstand the attack of a garuda, the king of birds?”

Sériputra replied, “Bhagavan, it cannot withstand it.”
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“Similarly Sariputra,®® no ordinary being or follower of the Sravakayana or
Pratyekabuddhayana is able to purify the faults of bodhisattvas that have
arisen from the power of their courageous mind and roots of virtue or from
their knowledge, nor can they purify pernicious faults, which are purified by
entering the samadhi of seeing the buddhas. Bodhisattvas memorize and recite
the names of these bhagavan buddhas, and by reciting the Dharma
discourse of the Three Sections®’ three times during the day and three times

at night, they renounce their pernicious faults and obtain samadhi.”*8 [B2]

On the same occasion, the venerable Upali emerged from meditative
seclusion and came to where the Bhagavan was staying.* Upon arriving, he
bowed his head at the feet of the Bhagavan, circumambulated him three
times, and sat to one side. The venerable Upali then said to the Bhagavan,
“Bhagavan, when I was in solitary meditative seclusion, this thought arose
in my mind: [F.123.a] the Bhagavan has taught the followers of the
Sravakayana and the Pratyekabuddhayana that the pratimoksa vows are the
pure training and superior ethical discipline. The Bhagavan has also taught
that followers of the Bodhisattvayana do not abandon their training even for
the sake of their lives®® How then would a bhagavan, one who has either
passed into parinirvana or still remains, explain the pratimoksa vows of the
followers of the Sravakayana? How would the pratimoksa vows of the
followers of the Pratyekabuddhayana be explained? How would the
pratimoksa vows of bodhisattvas who follow the Mahayana be explained?
The Bhagavan has said that I am supreme among those who uphold the
Vinaya. I will certainly listen closely to the Bhagavan’s expertise in the
Vinaya and, having mastered it precisely, will gain fearlessness and teach it
perfectly and in detail to the assemblies. Therefore, I thought to ask the
Bhagavan to teach me perfectly and in detail 4!

“Bhagavan, while I was alone in private meditative seclusion, I thought, ‘I
should go before the Tathagata and request a detailed explanation of the
Vinaya. Since this thought came to mind, Bhagavan, I ask the Tathagata to
offer a clear, thorough, and detailed explanation of the Vinaya to this great
assembly of monks and bodhisattvas.”

The Bhagavan responded to the venerable Upali, “Upali, you should say
that the training of the followers of the Sravakayana is pure in terms of its
distinctive application and distinctive orientation. [F.123.b] You should also
say that the training of bodhisattvas who follow the Mahayana is pure in
terms of its distinctive application and distinctive orientation. Why? Upali, it
is because the followers of the Sravakayana have a distinctive application
and orientation, while bodhisattvas who follow the Mahayana have another

distinctive application and orientation.


https://translator:phyes@read.84000-translate.org/source/toh68.html?ref-index=17
https://translator:phyes@read.84000-translate.org/source/toh68.html?ref-index=18

1.65

1.66

1.67

1.68

“Upali, the pure ethical discipline of the followers of the Sravakayana is
impure ethical discipline for bodhisattvas who follow the Mahayana; for the
latter it is highly corrupt ethical discipline. The pure ethical discipline of
bodhisattvas who follow the Mahayana is impure ethical discipline for the
followers of the Sravakayana; for the latter it is highly corrupt ethical
discipline. Why? Upali, it is because the followers of the Sravakayana do not
even have the fleeting desire to take rebirth in the world. This is pure ethical
discipline for the followers of the Sravakayana but is impure, highly corrupt
ethical discipline for bodhisattvas who follow the Mahayana. Upali, why is it
that pure ethical discipline of bodhisattvas who follow the Mahayana is
impure, highly corrupt ethical discipline for the followers of the
Sravakayana? Upali, it is because bodhisattvas who follow the Mahayana
take rebirth in samsara for countless eons without aversion or weariness.
This is pure ethical discipline for bodhisattvas who follow the Mahayana
[F.124.a] but is impure, highly corrupt ethical discipline for the followers of
the Sravakayana.

“Upali, you should therefore say that the training of bodhisattvas who
follow the Mahayana guards and that the training of the followers of the
Sravakayana does not guard. You should say that the training of
bodhisattvas who follow the Mahayana serves as a remedy and that the
training of those who follow the Sravakayana does not serve as a remedy.
You should say that the training of bodhisattvas who follow the Mahayana
is pursued over a long duration and that the training of the followers of the
Sravakayana proceeds in stages.

“Upali, why is it that the training of bodhisattvas who follow the
Mahayana guards, while the training of the followers of the Sravakayana
does not guard? Upali, bodhisattvas who follow the Mahayana should work
with the minds of other beings and other people,*2 while the followers of the
Sravakayana do not need to. Upali, that is why the training of bodhisattvas
who follow the Mahayana guards, while the training of the followers of the
Sravakayana does not guard.

“Upali, why is it that the training of bodhisattvas who follow the
Mahayana serves as a remedy, while the training of the followers of the
Sravakayana does not serve as a remedy? Upali* if a bodhisattva who
follows the Mahayana commits a fault in the morning and does not part from
the omniscient mind at midday, [F.124b] then the complement of ethical
discipline of the bodhisattva who follows the Mahayana is not at all
inhibited. If the bodhisattva commits a fault at midday and has not parted
from, but rather maintains, the omniscient mind in the afternoon, then the
complement of ethical discipline of the bodhisattva who follows the

Mahayana is not at all inhibited. If the bodhisattva commits a fault in the
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afternoon and has not parted from, but rather maintains, the omniscient
mind in the first watch of the night, then the complement of ethical discipline
of the bodhisattva who follows the Mahayana is not at all inhibited. If the
bodhisattva commits a fault in the first watch of the night and has not parted
from, but rather maintains, the omniscient mind in the middle watch of the
night, then the complement of ethical discipline of the bodhisattva who
follows the Mahayana is not at all inhibited. If the bodhisattva commits a
fault in the middle watch of the night and has not parted from, but rather
maintains, the omniscient mind in the last watch of the night, then the
complement of ethical discipline of the bodhisattvas who follow the
Mahayana is not at all inhibited. Therefore, Upali, the training of
bodhisattvas who follow the Mahayana serves as a remedy. Bodhisattvas
should neither give rise to excess remorse for nor feel overly dejected about
their faults.

“Upali, you should understand that when the followers of the
Sravakayana commit a fault repeatedly, the complement of ethical discipline
of those followers of the Sravakayana deteriorates,** degenerates, and is
exhausted.®> Why? Because followers of the Sravakayana, for the sake of
eliminating all afflictions, act as if their head and clothes were on fire.
[F.125.a] In this way, the training of the followers of the Sravakayana—who
fervently desire parinirvana—does not serve as a remedy.

“Upali, how is it that the training of bodhisattvas who follow the
Mahayana is pursued over a long duration, while the training of the
Sravakayana proceeds in stages? Upali, you should understand that even if
bodhisattvas who follow the Mahayana revel in, relish, and enjoy the five
sense pleasures for as many eons as there are grains of sand in the river
Ganges but do not give up the mind of awakening, then the training of
bodhisattvas who follow the Mahayana will not be inhibited at all.# Why?
Because, Upali, there are times and instances in which bodhisattvas who
follow the Mahayana have so fully assimilated bodhicitta that they are not
even affected by the afflictions in their dreams. Upali, bodhisattvas who
follow the Mahayana do not eliminate the afflictions in a single lifetime; the
afflictions of bodhisattvas whose roots of virtue have matured are exhausted
gradually. Followers of the Sravakayana, whose roots of virtue have not
matured? and who act as if their head and clothes were on fire, will not take
rebirth in samsara for even an instant. Therefore, Upali, the training of
bodhisattvas who follow the Mahayana is to be pursued over a long
duration, and the training of the followers of the Sravakayana proceeds in

stages.
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“Therefore, Upali, you should say that the training of bodhisattvas who
follow the Mahayana guards, serves as a remedy, and is pursued over a long
duration. [F.125b] You should say that the training of the followers of the
Sravakayana does not guard, does not serve as a remedy, and proceeds in
stages. Why? Upali, unsurpassed, completely perfect awakening requires
significant requisites; it is not easy for bodhisattvas who follow the
Mahayana to take rebirth and transmigrate for limitless eons if they are
singularly discontented with samsara.

“Upali, the tathagata, arhat, completely perfect buddhas recognize that
there is a purpose in not teaching bodhisattvas engaged in the Mahayana
about discontentment alone, or in teaching them about dispassion alone or
only about revulsion. They also teach on being joyful and delighted,*® on
what is profound and what is not defiled, about subtleties, analysis,49 and
about being without regret and obsession. They teach about what is
unobstructed, about what is unobscured, and about emptiness. Hearing
these teachings, bodhisattvas are overjoyed, do not feel discontent for
samsara, and perfect nonattachment, the unsurpassed, completely perfect
state of awakening.”>

Then the venerable Upali asked the Bhagavan, “Bhagavan, among the
things considered to be errors, some are associated with desire, some are
associated with anger, and some are associated with delusion. That being so,
Bhagavan, which of those are the weightiest errors for bodhisattvas who
follow the Mahayana—those associated with desire, those associated with
anger, or those associated with delusion?” [F.126.a]

The Bhagavan replied to the venerable Upali,®! “Upali, suppose that, on
the one hand, a bodhisattva who follows the Mahayana commits faults
associated with desire for as many eons as there are grains of sand in the
river Ganges; and suppose that, on the other hand, the same bodhisattva
commits a single fault related to anger. If we consider each of these cases in
the context of the Bodhisattvayana, then the fault related to anger is much
weightier than the faults related to desire. Why? Upali, anger forsakes
beings, whereas desire brings beings together. Upali, bodhisattvas are not
deceived by and do not fear afflictions that gather beings together; but
bodhisattvas are deceived by and fear the afflictions that forsake beings.

“Moreover, Upali, the Tathagata has taught that desire is a minor misdeed
that is given up slowly, anger is a major misdeed that is given up quickly,
and delusion is a major misdeed that is given up slowly. Among those, Upali,
minor misdeeds that are given up slowly are not considered afflictions for
bodhisattvas. Major misdeeds that are given up quickly should be viewed as
afflictions for bodhisattvas; indeed, they should not desire them, even in

their dreams. Therefore, Upali, you should say that the faults of bodhisattvas
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that are associated with desire are not faults, because for bodhisattvas there
is no deception or fault in them. [F.126b] You should say that faults
associated with anger are faults, because for bodhisattvas there is deception
and fault in them.>? Upali, those bodhisattvas who are not skilled in means
are frightened by the faults associated with desire but are not frightened by
the faults associated with anger. Bodhisattvas who are skilled in means are
frightened by the faults associated with anger but are not frightened by the
faults associated with desire.”>

Then Youthful Mafijuéri, who was in the assembly, said to the Bhagavan,
“Bhagavan, what is discipline when all phenomena are thoroughly tamed?”

The Bhagavan replied to Youthful Mafjuéri, “Mafijussi, if foolish beings
knew that all phenomena are thoroughly tamed, then the Tathagata would
not have to formulate the Vinaya over and over. Because beings do not know
this, the Tathagata gradually formulated the Vinaya so that they may
understand that all phenomena are thoroughly tamed.”>*

Then the venerable Upali said to the Bhagavan, “Bhagavan, Youthful
Maiijuéri has not offered any kind of explanation on the instructions for
determining the Vinaya. Bhagavan, for that reason, please have Youthful
Mafijuséri teach some of the important points.”

The Bhagavan said to Youthful Mafjusri, [F.127.a] “Mafijusri, because the
monk Upali wishes to hear about mastering the Vinaya, give a teaching
beginning with the topic of the thoroughly tamed.”

Then Youthful Mafijusri said to the venerable Upali, “Honorable Upali, all
phenomena are thoroughly tamed—it is for the sake of disciplining one’s
own mind that the topic of the thoroughly tamed is taught. No phenomenon is
defiled; it is because the self cannot be apprehended that the discipline of
remorse is taught. No phenomenon is mistaken; it is because they are
inherently pure that the topic of the thoroughly tamed is taught. All
phenomena are an ultimate gateway to suchness; it is because training
should be free of deceit that pure training is taught. All phenomena are
nonconceptual, cannot be accepted, and cannot be rejected; it is because
they are inconceivable that the state of nonattachment is taught. All
phenomena are free of attachment and do not persist; it is because they do
not persist for long that the purity of all beings is taught. All phenomena are
found within the limits of space; it is because they lack materiality that the
lack of inherent existence has been taught. No phenomenon can be
differentiated; it is because the limits of past, future, and present are not
apprehended that the sameness of the three times is taught. All phenomena
lack designations; it is because the mind is oriented to equanimity that the

elimination of doubt is taught.
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“Honorable Upali, that is the thoroughly tamed dharmadhatu realized by
bhagavan buddhas. Noble sons and daughters who do not have faith in the
true nature of phenomena are far removed from the training of the
Tathagata.”

Then the venerable Upali said to the Bhagavan, [F.127b] “Bhagavan, the
teaching that Youthful Mafijusri has given emerges from the inconceivable
itself.”

The Bhagavan replied to the venerable Upali, “Upali, the Dharma teaching
of Youthful Mafijuéri is aligned with liberation; there is no liberation that is
not rooted in inconceivability. For that reason Youthful Mafijusri teaches the
Dharma for the sake of removing the arrogance of those arrogant ones who
believe that they are free of all concepts but are caught up in thought.”

Then the venerable Upali asked the Bhagavan, “Bhagavan, what thoughts
do monks have that illustrate this arrogance?”

The Bhagavan then replied to the venerable Upali, “Upali, if a monk thinks
he has eliminated desire, then he acts with arrogance. If he thinks he has
eliminated anger and delusion, then he acts with arrogance. If he thinks,
‘The qualities of desire are one thing, and the qualities of a buddha are
another,” then he acts with arrogance. If he thinks, “The qualities of anger are
one thing and the qualities of a buddha are another,” or ‘the qualities of
delusion are one thing and the qualities of the Buddha are another,” he acts
with arrogance. If he thinks he is happy, he acts with arrogance. If he thinks
of his deeds, he acts with arrogance. If he thinks he is liberated, he acts with
arrogance. If he thinks of emptiness, he acts with arrogance. If he thinks of
signlessness, he acts with arrogance. If he thinks of wishlessness, he acts
with arrogance. [F.128.a] If he thinks of preconceived notions, he acts with
arrogance. If he thinks of nonorigination, he acts with arrogance. If he thinks
of immateriality, he acts with arrogance. If he thinks that phenomena exist,
he acts with arrogance. If he thinks that all phenomena are impermanent, he
acts with arrogance. If he thinks, “‘What is there to do if all phenomena are
empty?’ then he acts with arrogance. This is the arrogance of a follower of
the Sravakayana.

“What is the arrogance of a follower of the Bodhisattvayana? If he thinks,
‘I have generated the attitude that aspires to the gnosis of the buddhas,
which is superior to everything else,” then he acts with arrogance. If he
thinks, ‘I should practice the six perfections,” then he acts with arrogance. If
he thinks that the perfection of wisdom refers to renunciation, then he acts
with arrogance. If he thinks, ‘This is profound, and that is not profound,’
then he acts with arrogance. If he thinks, “This leads to purity, and that does
not lead to purity,” then he acts with arrogance. If he thinks, ‘These are the

qualities of buddhas, these are the qualities of pratyekabuddhas, and these
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are the qualities of §ravakas,” then he acts with arrogance. If he thinks, “This
is logical, and that is not logical,” then he acts with arrogance. If he thinks,
‘This is defiled, and that is not defiled,” then he acts with arrogance. If he
thinks, ‘This is the path, and that is not the path, then he acts with
arrogance. [F.128 b] If he thinks, ‘I will quickly and fully attain unsurpassed,
completely perfect awakening,” then he acts with arrogance. If he thinks,
‘Since all phenomena are inconceivable, I will not contemplate them,” then
he acts with arrogance. If he thinks, ‘Since unsurpassed, completely perfect
awakening is inconceivable, there is nothing to be contemplated,” then he is
engaged in significant objectification. This is the arrogance of a follower of
the Bodhisattvayana.”

Then the venerable Upali asked the Bhagavan, “How does a monk avoid
arrogance?”

The Bhagavan replied to the venerable Upali, “Upali, a monk avoids
arrogance if he is not attached to the causal conditions for omniscient gnosis,

to the inconceivable.”
Then, to explain the inconceivable in detail, the Bhagavan spoke in verse:

“Always happy are those people
Who understand that phenomena are inconceivable.
They have no concept of Dharma and non-Dharma;

Everything is differentiated by mental elaboration.>®

“Since everything is inconceivable and everything is unreal,
Gnosis should discern between the existent and non-existent.>
But fools who have fallen under the power of mind

Suffer for billions of existences.?’

“The Buddha is inconceivable and nonexistent;
Monks who do not consider him supreme are incorrect in their thinking.
The Buddha is a product of their conceptualization,

But even this conceptualization is unreal.

“Fools who think that phenomena are empty
Have taken a wrong path. [F.129.a]
Phenomena that are declared empty with words

Are themselves wordless but expressed in words.

“The mind that thinks phenomena are peaceful and pacified
Is itself unborn and unreal.
All conceptual elaborations are postulations of the mind.

Therefore, know that phenomena are inconceivable.??
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“All of these phenomena are unthinkable, unimaginable;
To the extent they are unthought, so are they empty.
A person who wants to think about emptiness

Finds it all the more inconceivable.

“When all conditions are right, the eye sees.
But forms that the eye normally sees
Cannot be seen at night or when conditions are not right.

Thus the presence or absence of conditions are concepts.®

“In dependence on light, the eye sees
Various forms both pleasing and unpleasant.®!
Since it sees depending on the right conditions,

The eye in fact never sees .52

“Pleasant sounds that are heard
Never actually enter the ear.
Their entry is not observable;

Sound occurs through the force of concepts.®3

“All these phenomena have been explained
Using words to label and account for them.
Although phenomena are neither present nor absent,

That is not how it appears to fools.

“Although I have praised generosity to the world,
The phenomenon of avarice is not to be found.
Similarly, the Conqueror’s qualities are inconceivable;

They are also not found and not seen.

“Although I have taught pure ethical discipline,
Ethical infractions are like a hand in space.

All bad ethical discipline is like space,

And so too is proper ethical discipline.

“Although I have explained the excellence of patience,
Its essence can never be seen.
Even though there is no phenomenon to be upset by,

The Conqueror has explained patience. [F.129.b]

“I have praised supreme wakefulness,
For the purpose of remaining vigilant day and night.
Although one may exert oneself for hundreds of eons,

Nothing increases and nothing diminishes.
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1.102 “Beings have been taught the excellence of meditation, liberation, and
samadhi,
As well as their points of entry.
Although there is no end to the doctrines they contain,

I have taught them after determining their sections.

1.103 “Stating that phenomena must be understood through wisdom,
I have taught on wisdom, insight, and the intellect.
And yet, nature and its lack can never be understood,

But it is still necessary to teach them.

1104  “Ihave taught the world that asceticism is bad,
Saying, ‘Take delight in cultivating isolation and contentment!"®4
Anything that cannot be attained through contentment®

Is not to be found in this Dharma %

1105  “Ihave taught about the frightening hells
That terrify many thousands of beings.
And yet, there is no one who, upon death,
Takes a terrifying rebirth.®

1.106 “There is no one who inflicts harm
With a sword, a spear, or a blade.
It is through the power of concepts that in those lower realms

Nonexistent weapons are seen to fall upon the body.

1.107 “There is no one who has made
The various delightful, blossoming flowers
And pleasant, radiant golden palaces;

They manifest through the power of concepts.

1.108 “The world is fabricated by concepts;
Fools discriminate by clinging to ideas.
Clinging and non-clinging do not exist;

Fabrications are like illusions and mirages.

1109  “Although I have taught exalted, supreme conduct,
Saying, ‘Generate the mind of awakening for the benefit of beings!"®®
There is no awakening to be observed;

That which is desired simply does not exist.

1.110 “I have taught that the mind is luminous and pure by nature,
That it is dustless, free of dust, and stainless.

Fools conceptualize that which is nonexistent,
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1112

1113

1114

1115

1.116

1117

1.118

1.119

And so they develop desire, anger, and delusion. [F.130.a]

“When the sublime Dharma of meditative equanimity is attained,
Desire, anger, and delusion do not exist.
Phenomena, which are free of desire and liberated,

Do not serve as the basis of anything, and nirvana is attained.

“Those who understand these space-like phenomena
Can go to hundreds of realms unhindered.
Since their mind is free of desire,

They must cultivate the path without obstruction.

“Although one has practiced for hundreds of eons
And liberated countless beings,
There never were beings;

They neither decrease nor proliferate endlessly.

“A magician can conjure
Hundreds of beings into the world
And then kill all those emanations
Without any illusions being killed.

“Similarly, all beings have an illusory nature,
And their extent is wholly unknown.
Those who invested themselves in this infinite multitude

Are insensitive to the world.

“Those who know that phenomena lack inherent nature
Are heroes who found nirvana in the world.
Although they enjoy sense pleasures, they are unattached;

They forsake attachments and discipline beings.®®

“Although there are neither beings nor living things here,
The lords of men work for the welfare of beings.”
They benefit beings, even though beings do not exist.

For them, this is an arduous task.”,

“If one shows a closed hand to a child
And says ‘Here is a laddu,’

The child will cry

Upon seeing an empty hand.

“Likewise, the inconceivable buddhas,
Who know and are proficient in the ways of beings,

Realize that all phenomena are deceptive
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1.120

1121

1122

1.123

1124

1.125

1.126

1127

1.128

But teach the world about material things.

“In this delightful instruction,

The compassionate one also taught,

‘Abandon the trappings of a householder and renounce.
Then the best results will come.””2 [F.130b]

“Having abandoned the trappings of a householder and renounced,
One will attain every result.
Yet if one considers the nature of phenomena,

There is no attainment and no results at all.

“However, those who attain results and attainments”>
Feel great astonishment and say,
‘Ah! The best of men,”* the compassionate Conqueror,

Has explained his reasoning well.

“In this way these peaceful phenomena
Have been taught using thousands of terms and phrases.
They are referred to as sense faculties, meditative concentration, liberation,

Powers, factors of awakening, and peace.

“Sense faculties have never developed, and there are no powers;
No factor of awakening or peace has ever been generated.
Though these phenomena are neither material nor immaterial,

They have been explained in the world through the force of knowledge.

“Of the attainments that I have explained to beings,
All completely lack characteristics.
Those who think that they have reached attainment

Are arrogant about an attainment they have never actually had.

“Since there is nothing substantial in the entire world,

There is also no attainment whatsoever.

One who understands attainment and nonattainment as I have taught it to
beings

Is one who has reached attainment.

“This attainment of the result is superior to all others.
I have taught that such beings do not actually exist,
That beings are not found at all;

If beings do not exist, who is it that attains?

“Sprouts do not grow in a field

Where seeds have not been planted.
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1.129

1.130

1131

1.132

1.133

1134

1.135

1.136

Likewise, if beings are nowhere to be found,

Where is attainment in the absence of beings?

“All these beings have reached nirvana,
But its roots are nowhere to be found.
To those who believe in this way of Dharma,

I taught nirvana without remainder.

“Many hundreds of buddhas have passed beyond,
And none have tamed any beings. [F.131.a]
If any beings were to appear here,

They would never pass into nirvana.

“Therefore, this path has no defilement,
And there is no attachment in it at all.
The minds of those who believe in this reality

Will have no attachment to mundane existence.”

When the Bhagavan finished speaking these verses that teach
accomplishment, two hundred arrogant monks, freed from clinging, were
liberated from the defilements. Sixty thousand bodhisattvas accepted that
phenomena are unproduced.

Then the venerable Upali said to the Bhagavan, “Bhagavan, what is the
name of this Dharma discourse? How should it be preserved?”

The Bhagavan said, “Upali, since you asked, this Dharma discourse should
be preserved under the name Determining the Vinaya or Conquering All Beings.”

After the Bhagavan spoke, the venerable Upali, Youthful Mafjuéri, the
bodhisattvas, the monks, everyone assembled there, and the gods, humans,

asuras, and gandharvas rejoiced and praised the Bhagavan’s teaching.

This concludes Determining the Vinaya: Upali’s Questions, the twenty-fourth of the
one hundred thousand sections of the Dharma discourse known as The Noble Great

Heap of Jewels.
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c. Colophon

cl Translated, edited, and finalized by the Indian preceptors Jinamitra,
Prajiavarman, and Surendrabodhi, with the chief Tibetan editor and

translator, Bandé Yeshé D¢, and others.
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NOTES

“Upali’s Questions” (Upalipariprccha) as part of the title of this text should not
be confused with the “Upali’s Questions” that form part of the purely Miila-
sarvastivada vinaya compendium, the Vinayottaragrantha (Toh 7 and 7A) in

the Discipline (Vinaya) section of the Kangyur.

The Ugrapariprccha, another stitra from the Heap of Jewels (Ratnakiita) section
of the Kangyur, has been extensively studied and translated from Chinese
and Tibetan in Nattier 2003.

See Barnes 2012.

Bodhyapattidesanavrtti (“ A Running Commentary on the Confession of
Transgressions of Bodhisattvas”), Toh 4005 in the Degé Tengyur. Both the
confession liturgy and Nagarjuna’s commentary have been translated in
Beresford 1980.

Skandhatrisidhana (“ A Sadhana of the Three Heaps”), Toh 4008 in the Degé
Tengyur.

Bodhyapattidesanavrttibodhisattvasiksakrama (“ A Running Commentary on the
Confession of Transgressions of Bodhisattvas According to Bodhisattva
Precepts”), Toh 4006 in the Degé Tengyur.

Dutt 1931, 278-85.

For the Sanskrit text of the S’z‘k_sﬁsamuccaya see Bendall 1902, and for the
Prasannapada see La Vallée Poussin 1903. The verses from Determining the
Vinaya recorded in the Siksasamuccaya have been studied, edited, and
translated in Lang 2001.

See Stache-Rosen 1984 and Matsumura 1990.
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n.l1

n.l2

n.l3

n.14

n.15

n.lé6

nl7

n.18

n.19

n.20

Taisho 310:in the KEFELR (Maharatnakiitasiitra), sttra 24, (B/REEE (Youboli
hui), translated by Bodhiruci (eighth century). Taisho 325: ;R%E EBFEA (Jueding
pini jing), translated by an unknown translator in Dunhuang in the Western
Jin (third to fifth century). Taisho 326: =+ RHBEME (Sanshi wu fo ming li
chan wen), translated by Amoghavajra in the Tang (eighth century).

dkar chag Idan kar ma, Herrmann-Pfandt 2009, text no. 48; Toh 4364.
dkar chag ‘phang thang ma, Kawagoe 2005, text no. 28.

In the list of “Ten Royal Stitras,” this text is designated as having the
function of purification of karmic obscurations (byang chub Itung bshags las
sgrib dag pa’i mdo). For the “Five Royal Stitras,” there are several different
explanations. One holds that each concisely summarize one of the five great
stitra collections ("bum sde Inga). Among these, this text is said to represent
the Lankavatarasiitra (Toh 107), corresponding to activity (out of body, speech,
mind, qualities, and activity). According to another explanation, each is
simply “royal” or sovereign in its category, which in this case is that of
confessions (bshags pa). See “bsdu sgrigs gsal bshad,” in Khomthar Jamlo
2014, vol. 1, pp. 2-4.

Tib. ming "bras bu mchis pa. This translation is conjectural and is informed by

the act of bestowing names upon newly awakened beings.

Tib. tshan po che chen po; Skt. mahanagna. This enigmatic term seems to refer to

someone with athletic strength and prowess or a seasoned fighter.

The Lhasa, Narthang, and Stok Palace versions of the translation read sbyin

pa chen po bzhi, “the four types of great giving.”

The following passage, with some variants and omissions, is cited by
Santideva in the Sikgﬁsumuccaya. See Bendall’s edition (1902), 168-71.

This paragraph is not included in the citation recorded in the Siksasamuccaya.

Given the sequence that follows, the “weightiest fault” or “primary fault”
(Skt. prathamapatti; Tib. nyes pa dang po’i Ici ba) perhaps refers to sexual

intercourse on the part of a renunciant bodhisattva.

The Skt. passage cited in the Siksasamuccaya reads, “The heavy fault of the
hand should be confessed to an assembly of five. Holding a woman’s hand
or looking at her—the weighty fault of ill intent (dustacittapatti)—should,

Sariputra, be confessed before one or two people.”
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n22

n.23

n.24

n.25

n.26

n.27

n.28

n.29

n.30

n.31

n.32

n.33

n.34

n.35

Tib. rdo rje’i snying pos rab tu ‘joms pa. In the Siksasamuccaya this name is given

as Vajrapramardin.
Tib. rin chen me.In the Siksasamuccaya this name is given as Ratnasri.

Tib. dri ma med pa. The Siksasamuccaya lists two names here: Nirmala and

Vimala.
This name does not appear in the Siksasamuccaya.

In the Siksasamuccaya this name is replaced with Vicitrasamkrama. The names
are orthographically similar, so the difference is likely the result of a variant

or scribal error in the Skt. manuscript.

John Strong notes that sttipas containing relics were venerated as if they
were the Buddha himself. If built near or in a monastery, the sttipa was
treated as a legal resident of that monastery and was considered to have
personal ownership of the land it was built on; thus, destroying a sttipa was

tantamount to murder. See Strong 2004, 3-4.

“The sanghas of the four directions” is not found in the Siksasamuccaya

citation.

For more on the complex conceptions of hells in Buddhist cosmography, see

the entry for naraka in the Princeton Dictionary of Buddhism, 575.

Here the passage in the Siksasamuccaya includes the additional line “I will go

to the realm of Yama.”

“Border region” refers to a place where the Dharma of the Buddha is
unknown. The English translation here follows the Skt. syntax pratyantajana-

padesu mlecchesu.

This is a version of the “eight freedoms” (Skt. astaksana; Tib. dal ba brgyad), the

requirements for proper practice of the Dharma.

The passage cited in the Siksasamuccaya reads, “and just as the bhagavan

buddhas of the present from throughout the ten directions.”
This line is not found in the passage cited in the Siksasamuccaya.

The citation in the Siksasamuccaya includes another verse not attested in

Tibetan sources.

At this point the passage cited in the Siksasamuccaya skips ahead to a later

section of the stitra.
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n.39

n40

n4l

n4?2

n43

n44

n45

The Siksasamuccaya cites this passage, with some variation from what appears

in the Tib. translation.

This rite of the Three Sections is further explained in the introduction to this

translation.

The passage from the Siksasamuccaya reads, “ A bodhisattva escapes
pernicious faults—a condition that anyone belonging to the Sravakayana or
Pratyekabuddhayana is unable to purify—by recalling and reciting the
names and epithets of those bhagavan buddhas day and night and by
employing the Dharma discourse of Three Sections. [They then] attain

samadhi.”

The abridged citation of this stitra found in the Bodhisattvapratimoksasiitra
begins here. The Sanskrit of the Bodhisattvapratimoksasiitra was edited and
published in Dutt 1931.

This translation follows the reading consistent across Tibetan versions of the
text. The attested Skt.,, however, reads, “But the Bhagavan has taught
followers of the Bodhisattvayana that the training is also [forsaken] when

[the current] life is forsaken.”

The Skt. witness preserves a slightly different reading: “Grant me
understanding of this, Bhagavan. Demonstrate expertise in the Vinaya.
Bhagavan, listening closely in the Bhagavan’s presence, learning what [I
was taught] directly, I will have attained fearlessness and will illuminate [the
topic] in detail among the assemblies.” Here we disagree with Dutt’s
conjecture of upayakausalya, and instead read vinayakausalya, “expertise in the

Vinaya,” as supported by the Tibetan.

In the section of this stitra found in the Bodhisattvapratimoksasiitra, this line
reads “take up the benefit (hita) of other beings and other people.” It would
thus seem that the Sanskrit witness translated by the Tibetans reads cittam

anuvartitavyam, where the extant Sanskrit witness reads hitam anuvartitavyam.

In addition to being cited in the Bodhisattvapratimoksasiitra, the Skt. of the
following paragraph is also cited in the §ik§ﬁsumuccaya. See Bendall’s edition,
178. The translation that follows here is deeply informed by the attested Skt.
terminology and syntax from both these sources, which are in general

agreement.
Santideva’s citation ends here.

“Degenerates and is exhausted” is not found in the two Skt. witnesses.



n46  Asincorporated into the Bodhisattvapratimoksasiitra, this line reads, “Upali,
bodhisattvas who follow the Mahayana revel in, relish, and enjoy the five
sense pleasures for as many eons as there are grains of sand in the river
Ganges but do not give up the mind of awakening. This, Upali, is to be
understood as the training of a bodhisattva who follows in the Mahayana”
(Dutt 1931, 282).

n47 The Narthang and Lhasa versions of the Tib. translation, as well as the Skt. of
the Bodhisattvapratimoksasiitra, read “followers of the Sravakayana whose

roots of virtue have matured.”

n48 At this point the passage in the Bodhisattvapratimoksasiitra includes the line,

“teach on experiencing dependent origination.”
n49  “Analysis” is not found in the passage from the Bodhisattvapratimoksasiitra.

n.50 This line, as cited in the Bodhisattvapratimoksasiitra, reads, “Having heard
these teachings, [bodhisattvas] are overjoyed, fulfilled, and do not feel
discontent. They perfect the requisites for awakening” (Dutt 1931, 283).

n51  Santideva cites an abridged version of the following passage in the
Siksasamuccaya. See Bendall (1902), 164-65.

n52  This line is not found in the passage from the Bodhisattvapratimoksasiitra.
n53  Santideva’s citation ends here.
n54  The citation of this stitra preserved in the Bodhisattvapratimoksasiitra ends here.

n55  This verse is cited by Candrakirti in chapter 21 of the Prasannapada. See La
Vallée Poussin (1903), 429 and Lang (2001), 237, 239.

nb56  Here we understand the Tib. term rnam par shig to be a translation of the Skt.

vibhavayi and have translated it into English accordingly.

n57  This verse is cited by Candrakirti in chapter 21 of the Prasannapada. See La
Vallée Poussin (1903), 429 and Lang (2001), 237, 239.

n58  This verse is cited by Candrakirti in chapter 21 of the Prasannapada. See La
Vallée Poussin (1903), 429 and Lang (2001), 237, 239.

nb59  This verse is cited by Candrakirti in chapter 21 of the Prasannapada. See La
Vallée Poussin (1903), 430 and Lang (2001), 237, 239. In this version, the

fourth line reads, “Know that phenomena are subtle and inconceivable.”
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This verse is cited by Candrakirti in chapter 3 of the Prasannapada. See La
Vallée Poussin (1903), 121 and Lang (2001), 237, 239.

For this line the Skt. reads, “[The eye] distinguishes various pleasing forms.”

This verse is cited by Candrakirti in chapter 3 of the Prasannapada. See La
Vallée Poussin (1903), 121 and Lang (2001), 237, 239.

This verse is cited by Candrakirti in chapter 3 of the Prasannapada. See La
Vallée Poussin (1903), 122 and Lang (2001), 237, 239.

The Stok Palace and Phukdrak versions of the translation read chos shes
(“knowledge of the Dharma”) for chog shes (“contentment”). This is a
compelling variant, as many versions of the translation, including the Degé,

Stok Palace, and Phukdrak versions, read chos shes in line three of this verse.

In this case, we follow the Kangxi reading of chog shes for chos shes. The
Narthang and Lhasa read mchog shes. Also in this line the Stok Palace and
Phukdrak versions read mi mthong (“not see”) in place of mi 'thob (“not

attain).”

This Tibetan translation of this verse varies substantially across the versions
found in the diverse Kangyur collections. For this reason, this translation can
only be a conjecture. We have elected to consistently read the variant chog
shes (“contentment”), but this verse could just as viably read chos shes
(“knowledge of the Dharma”) in place of one or both instances of

“contentment.”

This and the next three verses are cited by Candrakirti in chapter 1 of the
Prasannapada. See La Vallée Poussin (1903), 53-54 and Lang (2001), 237-39.

Reading the variant, imperative form skyed attested in the Yongle and Kangxi

versions of the translation.

This verse is cited by Candrakirti in chapter 23 of the Prasannapada. See La
Vallée Poussin (1903), 474 and Lang (2001), 238-39.

Where the Tib. reads mi’i dbang po (“lords of men”) the extant Sanskrit reads

jinendra (“lords of conquerors”).

This verse is cited by Candrakirti in chapter 14 of the Prasannapada. The
Sanskrit manuscript edited by La Vallée Poussin (1903, 257) was illegible in
places but has been restored by Lang (2001, 238-39).



n.72  This and the next two verses are cited by Candrakirti in chapter 20 of the
Prasannapada. See La Vallée Poussin (1903), 408-9 and Lang (2001), 238-39.

n73  The citation from the Prasannapada reads “those who do not attain”
(alabhanta).

n74  Here the Tib.reads mi mchog (“best of men”) where the extant Skt. reads

narasimha (“lion among men”).
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GLOSSARY

- Types of attestation for Sanskrit names and terms -

AS Attested in source text
This term is attested in the Sanskrit manuscript used as a source for this

translation.

AO Attested in other text
This term is attested in other Sanskrit manuscripts of the Kangyur or

Tengyur.

AD Attested in dictionary
This term is attested in Tibetan-Sanskrit dictionaries.

AA Approximate attestation
The attestation of this name is approximate. It is based on other names
where Tibetan-Sanskrit relationship is attested in dictionaries or other

manuscripts.

RP Reconstruction from Tibetan phonetic rendering
This term is a reconstruction based on the Tibetan phonetic rendering of the

term.

RS Reconstruction from Tibetan semantic rendering
This term is a reconstruction based on the semantics of the Tibetan

translation.

su Source Unspecified
This term has been supplied from an unspecified source, which most often

is a widely trusted dictionary.

acceptance that phenomena are unproduced

mi skye ba’i chos la bzod pa
QA &~ ~—
N'g'ﬂ@ék\i'ﬂ'ﬂﬂf\ﬁ]
anutpattikadharmaksanti

Definition from the 84000 Glossary of Terms:



g3

g4

g5

The bodhisattvas’ realization that all phenomena are unproduced and empty.
It sustains them on the difficult path of benefiting all beings so that they do
not succumb to the goal of personal liberation. Different sources link this

realization to the first or eighth bodhisattva level (bhiimi).

affliction

nyon mongs

A A~

%ﬁ'&l’\l\q

klesa

Mental factors that disturb the mind and incite unwholesome deeds of body,
speech, and mind.

Aksayamati

blo gros mi zad pa

A&

g'ﬁ]k\l'&'ﬁﬁﬂ‘

aksayamati

A bodhisattva.

Amoghadars$in
mthong ba don yod
N AT AT
JHRAAFEA)
amoghadarsin

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Anantaujas

gzi brjid mtha’ yas
2NN

I RERHITUN|

anantaujas

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Anathapindada
mgon med zas sbyin
\/ v\ L2 '“
SIRFNINE
anathapindada

A wealthy merchant from the city of Sravasti who was a great patron of the
Buddha Sakyamuni and the sangha. He is better known in the West by the

alternative form Anathapindika.



g9

g.10

g.11

arhat

dgra bcom pa
v

AR RSaH|

arhat

A “worthy one,” who has destroyed the afflictions (Skt. klesa) and all causes

for future rebirth, and who thus will reach awakening at death.
Asokasri

mya ngan med pa’i dpal

@'r\q'&ﬁmaﬁm

asokasrt

A tathagata mentioned here as one of the thirty-five buddhas of confession.
asura

lha ma yin

mv 'A

ERa]

asura

Definition from the 84000 Glossary of Terms:

A type of nonhuman being whose precise status is subject to different views,
but is included as one of the six classes of beings in the sixfold classification
of realms of rebirth. In the Buddhist context, asuras are powerful beings said
to be dominated by envy, ambition, and hostility. They are also known in the
pre-Buddhist and pre-Vedic mythologies of India and Iran, and feature
prominently in Vedic and post-Vedic Brahmanical mythology, as well as in
the Buddhist tradition. In these traditions, asuras are often described as

being engaged in interminable conflict with the devas (gods).

Avalokite$vara

spyan ras gzigs dbang phyug
PR RTRRg]
avalokitesvara

Abodhisattva.

Bhadrapala

bzang skyong
\‘/

e N

bhadrapala



g.12

g.13

g.14

g.15

g.16

g.17

Abodhisattva.

Bhadrasr1

dpal bzang

ARARER]

bhadrasrt

A tathagata mentioned here as one of the thirty-five buddhas of confession.
Bhadrasr1

dpal bzang po

ARaraasy|

bhadrasri

Abodhisattva.

bhagavan

bcom Idan "das

q%s’&ra,ﬁq!\m

bhagavat

A common epithet for a buddha, often rendered in English as “Blessed One.”
bodhisattva
byang chub sems dpa’
sﬁ'@'&m«fﬁq
bodhisattva

Literally, “awakening being”; a being on the path to awakening who has

generated bodhicitta for the benefit of all beings.

bodhisattva mahasattva

byang chub sems dpa’ sems dpa’ chen po
sﬁ@:r&am'tﬁq&&&'tﬁ@%ﬁiﬁ
bodhisattvamahdasattva

Generally refers to bodhisattvas who have reached at least the seventh of
the ten bodhisattva levels (bhiimis).

Bodhisattvayana
byang chub sems dpa’i theg pa

g&’éﬂ’&i&wﬁna’ﬁq |



g.18

g.19

g.20

g.21

g22

bodhisattvayana

The path of the bodhisattvas.

Boundless Stillness
gnas pa dpag med

TR

A bodhisattva.

Brahma
tshangs pa
FRNK|
brahma

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Brahma

tshangs pa

FRA|

brahma

Definition from the 84000 Glossary of Terms:

A high-ranking deity presiding over a divine world where other beings
consider him the creator; he is also considered to be the lord of the Saha
world (our universe). Though not considered a creator god in Buddhism,
Brahma occupies an important place as one of two gods (the other being
Indra/Sakra) said to have first exhorted the Buddha Sakyamuni to teach the
Dharma. The particular heavens found in the form realm over which Brahma
rules are often some of the most sought-after realms of higher rebirth in
Buddhist literature. Since there are many universes or world systems, there

are also multiple Brahmas presiding over them. His most frequent epithets
are “Lord of Saha World” (Sahampati) and Great Brahma (Mahabrahma).

Brahmadatta
tshangs pas byin
é&k\mméﬂ
brahmadatta

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Brahmajyotirvikriditabhijia



g.23

g.24

g.25

g.26

g.27

tshangs pa’i ‘od zer rnam par rol pas mngon par mkhyen pa
QACA g N ~
BRARARA I AR XA NN R NG|
brahmajyotirvikriditabhijiia
A tathagata mentioned here as one of the thirty-five buddhas of confession.

cakravartin
"khor los sgyur ba

A=A~
amxm«gxm
cakravartin
A term for an idealized, utopic vision of kingship in South Asian cultures. A
cakravartin reigns over vast regions of the universe in accordance with
principles of righteous law (dharma). Such a king is called a cakravartin
because he possesses a wheel or discus (cakra) that rolls across different
realms and brings them all under his power.
Candanasri
tsan dan dpal
SR
candanasrt

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Candraketu

zla ba’i tog

an~
SRRV
candraketu

A bodhisattva.

Candrottara

zla mchog
\‘/

‘%’5«1&4’,

candrottara

A bodhisattva.

Conqueror

rgyal ba
§uA

jina



g.28

g.29

g.30

g.31

An epithet of the Buddha.

desire

‘dod chags
N v
NE

raga
One of the six root afflictions (Skt. miilaklesa), often listed as one of the three

poisons (Skt. trivisa) along with anger (Skt. dvesa) and delusion (Skt. moha).

deva

lha
3

deva

Definition from the 84000 Glossary of Terms:

Cognate with the English term divine, the devas are most generally a class of
celestial beings who frequently appear in Buddhist texts, often at the head of
the assemblies of nonhuman beings who attend and celebrate the teachings
of Sakyamuni and other buddhas and bodhisattvas. In Buddhist cosmology
the devas occupy the highest of the five or six “destinies” (gati) of samsara
among which beings take rebirth. The devas reside in the devalokas,
“heavens” that traditionally number between twenty-six and twenty-eight
and are divided between the desire realm (kimadhatu), material realm
(riipadhatu), and immaterial realm (ariipyadhatu). A being attains rebirth
among the devas either through meritorious deeds (in the desire realm) or
the attainment of subtle meditative states (in the material and immaterial
realms). While rebirth among the devas is considered favorable, it is
ultimately a transitory state from which beings will fall when the conditions
that lead to rebirth there are exhausted. Thus, rebirth in the god realms is

regarded as a diversion from the spiritual path.

Dhanasri

nor dpal

\‘/

FIA

dhanasrt

A tathagata mentioned here as one of the thirty-five buddhas of confession.
Dharma

chos

a~
&;k\q



g.32

g.33

g.34

g.35

g.36

dharma

Teachings of the Buddha.

dharmadhatu

chos kyi dbyings

D g > SN

SN RIRN]

dharmadhatu

The nature of phenomena; the dimension or space (dhatu) in which

phenomena (dharma) appear.

Dharmakara
chos 'byung

N

SNAgR|
dharmakara

A bodhisattva.

Dharmaketu
chos kyi tog
PN gt

N @ 54"
dharmaketu

A bodhisattva.

doors of liberation
rnam par thar pa’i sgo
QA
FHHURATAAY]
vimoksamukha

A set of three points associated with the nature of reality that when
contemplated and integrated lead to liberation. The three are emptiness,

signlessness, and wishlessness.

emptiness
stong pa nyid
X 'I\I"\
aakAl
siinyata

Definition from the 84000 Glossary of Terms:



g.37

g.38

g.39

Emptiness denotes the ultimate nature of reality, the total absence of
inherent existence and self-identity with respect to all phenomena.
According to this view, all things and events are devoid of any independent,
intrinsic reality that constitutes their essence. Nothing can be said to exist
independent of the complex network of factors that gives rise to its
origination, nor are phenomena independent of the cognitive processes and
mental constructs that make up the conventional framework within which
their identity and existence are posited. When all levels of conceptualization
dissolve and when all forms of dichotomizing tendencies are quelled
through deliberate meditative deconstruction of conceptual elaborations, the
ultimate nature of reality will finally become manifest. It is the first of the

three gateways to liberation.

Engaged in Inconceivable Liberation

rnam par thar pa bsam gyis mi khyab pa la yang dag par zhugs pa
;&'qx'axu'q&!&'@«&'@q'mmwr\'ﬁq’ux@qmm

A bodhisattva.

eon

bskal pa

A

kalpa

Definition from the 84000 Glossary of Terms:

A cosmic period of time, sometimes equivalent to the time when a world
system appears, exists, and disappears. According to the traditional
Abhidharma understanding of cyclical time, a great eon (mahakalpa) is
divided into eighty lesser eons. In the course of one great eon, the universe
takes form and later disappears. During the first twenty of the lesser eons,
the universe is in the process of creation and expansion; during the next
twenty it remains; during the third twenty, it is in the process of destruction;
and during the last quarter of the cycle, it remains in a state of empty stasis.
A fortunate, or good, eon (bhadrakalpa) refers to any eon in which more than

one buddha appears.

ethical discipline

tshul khrims
2N
§m'rgs~1«]

$ila



g40

g4l

g42

g43

g44

g.45

The second of the six perfections (Skt. paramita).
Exalted Dharma

chos mngon par ‘phags

A

SN HREHTARAN|

A bodhisattva.

Excellent Faculties

dbang po bzang
A~
ARRARER]

Abodhisattva.
eye of Dharma
chos kyi mig
NN

54\1'@'3\!4"

dharmacaksus

The capacity of awakened beings to comprehend the inherent truth of

impermanence.

Fearless toward All Phenomena
chos thams cad la bag tsha ba med par gnas pa
e A
&;N'aam%ﬁm'qq'é'n'&ﬁquﬁmm

A bodhisattva.

five sense pleasures

dod pa’i yon tan Inga po
oA

RAVAEE

paficakamagunah

Pleasures corresponding to each of the five senses: vision, hearing, smell,

taste, and touch.

gandharva

dri za

el



g46

g47

g48

g49

gandharva

Definition from the 84000 Glossary of Terms:

A class of generally benevolent nonhuman beings who inhabit the skies,
sometimes said to inhabit fantastic cities in the clouds, and more specifically
to dwell on the eastern slopes of Mount Meru, where they are under the
jurisdiction of the Great King Dhrtarastra. They are most renowned as
celestial musicians who serve the gods.In the Abhidharma, the term is also
used to refer to the mental body assumed by any sentient being in the realm
of desire (kamadhatu) during the intermediate state between death and
rebirth. Gandharvas are said to live on fragrances in the desire realm, hence

the Tibetan translation dri za, meaning “scent eater.”

garuda

nam mkha’ Iding
£ 'A .

FHHRTIR]

garuda

Definition from the 84000 Glossary of Terms:

In Indian mythology, the garuda is an eagle-like bird that is regarded as the
king of all birds, normally depicted with a sharp, owl-like beak, often holding
a snake, and with large and powerful wings. They are traditionally enemies
of the nagas. In the Vedas, they are said to have brought nectar from the
heavens to earth. Garuda can also be used as a proper name for a king of such

creatures.

giving
sbyin pa
A v
99
dana

The first of the six perfections (Skt. paramita).

Glorious Awakening
sangs rgyas dpal
NRNFNREA|

A bodhisattva.

gnosis

ye shes

~

m;ﬁk\q



g.50

g.51

g.52

g.53

g.54

jiana
Pure knowledge free of conceptual impediments.

grave acts of immediate retribution
mtshams ma mchis pa Inga’i las - mtshams med
NEXNHEBNYRAN] - KBRS
anantaryakarman
The five heinous deeds or acts that bring immediate retribution: (1) killing
one’s father, (2) killing one’s mother, (3) killing an arhat, (4) drawing blood
from the body of a tathagata with malicious intent, and (5) causing schism in
the sangha.
Indra
dbang po
\‘/
ARRA]
indra

Indra is the Vedic king of the gods of the atmosphere or sky. Indra is
included in the Buddhist pantheon as a guardian of the Dharma and the king

of the deva realm.

Indraketudhvajaraja
dbang po tog gi rgyal mtshan gyi rgyal po

bt oy > S B N, "ot
T gras gt
indraketudhvajardja

A tathagata mentioned here as one of the thirty-five buddhas of confession.

inner and outer constituents
nang dang phyi’i dngos po

AQ A A
FRARYAREKAE]

Various inner bodily parts and outer material things that may be requested

from bodhisattvas.
Jagatindhara
"gro ba 'dzin
aij'n'q“éﬂ
jagatindhara

A bodhisattva.



g.55

g.56

g.57

g.58

g.59

g.60

g.61

Jaliniprabha
dra ba can gyi ‘od
5‘““@'\'{’\‘
jaliniprabha

A bodhisattva.
Jiianaketu

ye shes tog
Sk
jAanaketu

A bodhisattva.
Jiianasri

ye shes dpal
&'ﬁ«ﬁqm]
jianasri

A bodhisattva.
karmic obscuration
las kyi sgrib pa
m«@’%mm

karmavarana

The persistent physical, mental, or emotional obstacles to spiritual progress.

Kusumasri
me tog dpal
AR
HARF

kusumasri

A tathagata mentioned here as one of the thirty-five buddhas of confession.

laddu
ladu

N

laddu

A popular South Asian sweet.

Luminous Youth



g.62

g.63

g.64

g.65

gzhon nu “od

SEERG

A bodhisattva.

Mahasthamaprapta
mthu chen thob

[ o
NgEFIR|
mahasthamaprapta

A bodhisattva.

Mahayana

theg pa chen po

a A AT

ﬂ“"'ﬂ'&qf\q

mahayana

Definition from the 84000 Glossary of Terms:

When the Buddhist teachings are classified according to their power to lead
beings to an awakened state, a distinction is made between the teachings of
the Lesser Vehicle (Hinayana), which emphasizes the individual’s own
freedom from cyclic existence as the primary motivation and goal, and those
of the Great Vehicle (Mahayana), which emphasizes altruism and has the
liberation of all sentient beings as the principal objective. As the term “Great
Vehicle” implies, the path followed by bodhisattvas is analogous to a large

carriage that can transport a vast number of people to liberation, as

compared to a smaller vehicle for the individual practitioner.

Maitreya

byams pa

gaa|

maitreya

The name of the next buddha, “The Benevolent One,” who now abides in

Tusita heaven as a bodhisattva, awaiting the proper time to take his final
rebirth.

Manibhadra
nor bu bzang

\‘/

§xgRaR|

manibhadra



g.66

g.67

g.68

g.69

g.70

g.71

A bodhisattva.

Manifesting the Appearance of Good Qualities

yon tan gzugs ston

Hg 5 ¥

A bodhisattva.

Mati
blo gros

F
mati

A bodhisattva.

meditative concentration

bsam gtan

Al VAl

dhyana

The fifth of the six perfections (Skt. paramita).
meditative seclusion
nang du yang dag ‘jog
RS
pratisarillana

mind of awakening
byang chub kyi sems
gr(@w@'&am

bodhicitta

The intention to reach unsurpassed, completely perfect awakening (Skt.

anuttarasamyaksambodhi) in order to liberate all beings from suffering.

Nagesvararaja

klu dbang gi rgyal po
v ’A' '\4,

3=y

nagesvararaja

A tathagata mentioned here as one of the thirty-five buddhas of confession.



g.73

g.75

g.76

Narayana
sred med kyi bu
50y

narayana

Literally, “Child of No Craving”; a name of the god Visnu.

Narayana
sred med kyi bu
R Y

narayana

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Nectar Holder
bdud rtsi 'chang
e

A bodhisattva.
Nihsanka

bag tsha ba med pa
AR AT
nih$anka

A bodhisattva.
Nihsankasthana
bag tsha ba med par gnas pa
qq’é’n'&fﬁx’qwm
nihsankasthana

A bodhisattva.
nirvana

mya ngan las ‘das pa
&R UNRAN |

nirvana

Meaning “extinguished” in Sanskrit and “beyond suffering” in Tibetan

translation, this is a term for the state of awakening.



g.79

g.80

g.81

g.82

g.83

nirvana without remainder

lhag med mya ngan "das pa

EARA R e

anupadhiSesanirvana - nirupadhiSesanirvana

The mode of nirvana in which all physical and mental attributes have been
relinquished. This mode occurs after death, as some physical and mental
attributes remain when an awakened being is still alive.

Nothing

ci yang min

JuxR|

The name of a bodhisattva.

obscuration
sgrib pa
[
§79
avarana - nivarana
The obscurations to liberation and omniscience. They are generally
categorized as two types: affective obscurations (klesavarana), the arising of
afflictive emotions, and cognitive obscurations (jfieyavarana), those caused by
misapprehension and incorrect understanding about the nature of reality.
Padmajyotirvikriditabhijfia
pad ma’i ‘od zer rnam par rol pas mngon par mkhyen pa
aAr A Nt . ~
HARAARIRFA TR NSRS IR A AL
padmajyotirvikriditabhijiia
A tathagata mentioned here as one of the thirty-five buddhas of confession.
parinirvana
yongs su myan ngan las ‘das pa
ﬁr\&t'g’@qﬁmwaﬁmm
pariniroana

The final passage into nirvana upon the death of a buddha or an arhat.

path of the ten nonvirtuous actions

mi dge ba bcu’i las kyi lam



g.84

g.85

g.86

g.87

[N a [2N
A AA TAGIAN T |
dasakusalakarmapatha

Physical, verbal, and mental activities that lead to unsalutary rebirths.

phenomena
chos

\/

54\11

dharma

Definition from the 84000 Glossary of Terms:

The term dharma conveys ten different meanings, according to Vasubandhu’s
Vyakhyayukti. The primary meanings are as follows: the doctrine taught by
the Buddha (Dharma); the ultimate reality underlying and expressed through
the Buddha’s teaching (Dharma); the trainings that the Buddha’s teaching
stipulates (dharmas); the various awakened qualities or attainments
acquired through practicing and realizing the Buddha’s teaching (dharmas);
qualities or aspects more generally, i.e., phenomena or phenomenal

attributes (dharmas); and mental objects (dharmas).

Prabhasasri
‘od dpal

a~
A
prabhasasri

A tathagata mentioned here as one of the thirty-five buddhas of confession.

pratimoksa vows
so sor thar pa’i sdom pa
XX az o SN

AR mgRaRFara|
pratimoksasamuvara

The regulations and rules that constitute Buddhist discipline. The number
and scope of the vows differs depending on one’s status (lay, novice

monastic, or full monastic) and whether one is a monk or a nun.
pratyekabuddha

rang sangs 1gyas

TRNRNFN]

pratyekabuddha



g.88

g.89

g.90

g91

g.92

Someone who has attained liberation entirely through their own
contemplation as a result of progress in previous lives but, unlike a buddha,
does not have the accumulated merit and motivation to teach others. Like
$ravaka, this term is also used to denote Buddhists who do not follow the
Mahayana.

Pratyekabuddhayana

rang sangs rgyas kyi theg pa

x&«wg«@éﬂm

pratyekabuddhayana

The path of the pratyekabuddhas.

preta
yidags
a,
T
preta

Literally “the departed” and analogous to the ancestral spirits of the Vedic
tradition, the pitrs, who starve without the offerings of descendants. In
Buddhism they are said to suffer intensely, particularly from hunger and
thirst, and their realm is one of the three or four unfortunate realms of
rebirth.

Prince Jeta’s Grove

rgyal bu rgyal byed kyi tshal

. v i\ q“'
FUIFUINT &Y
jetavana

The grove of Prince Jeta in Sravasti; the Buddha taught many of his

discourses there, especially during the rainy season retreat.

Priyadar$ana
mthong dga’

\/
JERAA|
priyadarsana

A bodhisattva.

Punyaketu

bsod nams dpal

q‘(xﬁa\wﬁqm}



g.93

g.94

g.95

g.96

g97

g.98

punyaketu
A bodhisattva.

Punyarasmi
bsod nams "od zer
q‘&’xﬁ&mﬁ’ﬁ%x]
punyarasmi

A bodhisattva.
Rasika

tshogs can
ESREEY

rasika

A bodhisattva.

Ratnacandra

rin chen zla ba
“ i\ v ’.
bbbl
ratnacandra

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Ratnacandraprabha
rin chen zla ‘od

A v‘\ v '\/

el
ratnacandraprabha

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Ratnagni

rin chen me
[N
Rﬁ'&ﬁ'&q
ratnagni

A tathagata mentioned here as one of the thirty-five buddhas of confession.
Ratnapadmasupratisthitasailendraraja

rin po che’i pad ma la rab tu bzhugs pa ri dbang gi rgyal po

A NAD 2N & A~
RFABRANAA AT GREIN L TAIRE] G|

ratnapadmasupratisthitasailendraraja



g.99

g.100

g.101

102

g.103

g.104

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Ratnapadmavikramin

rin chen pad mas rnam par gnon pa

iﬁ'%ﬁ'mf\'awg&uxq?{qq]
ratnapadmavikramin

A tathagata mentioned here as one of the thirty-five buddhas of confession.
Ratnapani
lag na rin po che
a_a7a
5553
ratnapani

A bodhisattva.

Ratnarcis

rin chen ‘od ‘phro
[ N Vg Vot
SR
ratnarcis

A tathagata mentioned here as one of the thirty-five buddhas of confession.
Ratnasri

rin chen dpal

SR

ratnasri

Abodhisattva.

Recognizer of Unafflicted Realization

nyon mongs pa med pa rtogs par khong du chud pa

By KRN RN AR |

A bodhisattva.

river Ganges

gang gA'i klung
v ‘\c 12

4']’\41‘? @41

ganganadt



g.105

g.106

g.107

g.108

g.109

The major river in North India and, according to Buddhist cosmology, one of
the four sacred rivers that flow through the southernmost continent of

Jambudvipa.
roots of virtue
dge ba'i rtsa ba

~ L7 “v v
liba
kusalamiila

Cumulative meritorious deeds performed by an individual throughout past
lives. The most common threefold list of roots of virtue include non-greed
(Skt. alobha), non-hatred (Skt. advesa), and non-delusion (Skt. amoha).

Sakyamuni
shAkya thub pa
e
Sakyamuni
A common epithet of the historical Buddha, Siddhartha Gautama, meaning
“the sage (muni) of the Sakya clan.” Here mentioned as one of the thirty-five
buddhas of confession.
samadhi
ting nge ‘dzin
gﬁf?a“éﬂ
samadhi
A state of deep meditative absorption. There are numerous samadhis that
can be entered into and sustained by realized beings.
Samantavabhasavyiihasr1
kun nas snang ba bkod pa’i dpal
NN
THATRETITRANARA
samantavabhasavyiihasri

A tathagata mentioned here as one of the thirty-five buddhas of confession.
samsara
'khor ba
PN
AR
samsara

The cycle of rebirth.



g.110

gl111

g112

g.113

g114

sangha

dge ‘dun

~

YT
sangha
The “community” of ordained Buddhist monks and nuns.
Sariputra
shA ri'i bu
[2X0N
LR
sariputra
Definition from the 84000 Glossary of Terms:
One of the principal $ravaka disciples of the Buddha, he was renowned for
his discipline and for having been praised by the Buddha as foremost of the
wise (often paired with Maudgalyayana, who was praised as foremost in the
capacity for miraculous powers). His father, Tisya, to honor Sariputra’s
mother, Sarika, named him Séradvatiputra, or, in its contracted form,
Sériputra, meaning “Sarika’s Son.”
Sarvanivaranaviskambhin
sgrib pa thams cad rnam par sel ba
%mna&«%ﬁg&n:&mn1
sarvantvaranaviskambhin

A bodhisattva.

seat of awakening
byang chub kyi snying po
A& AT
SRETT R
bodhimanda
The place where every buddha in this world system will attain buddhahood.
It is identified with the spot beneath the Bodhi tree in the Bodhgaya.

signlessness
mtshan ma med pa
B AR
animitta

The absence of the conceptual identification of perceptions. One of the three

doors of liberation.



gl115 Simha
seng ge
N=A)
simha

A bodhisattva.

g116  Simhamati
seng ge blo gros

A AT

ST
simhamati

A bodhisattva.

g117  six perfections
pha rol du phyin pa drug
b P S
Ky 3@%’4 éﬂ
satparamita
The six perfections are giving (Skt. dana), ethical discipline (Skt. s7la), patience
or acceptance (Skt. ksanti), effort (Skt. virya), meditative concentration (Skt.
dhyana), and wisdom (Skt. prajiid).
g118  skill in means
thabs la mkhas pa
QRN A KRK|
upayakausalya
The extraordinary skills of the buddhas and advanced bodhisattvas.
gl119  Smrtisr1
dran pa’i dpal
2N
RFHRREA|
smrtisrT
A tathagata mentioned here as one of the thirty-five buddhas of confession.

g120 dravaka

nyan thos

35 2|

Sravaka



g121

g122

g.123

g.124

g.125

g.126

Based on the verb “to hear,” the Sanskrit term $rivaka is used in reference to
followers of the non-Mahayana traditions of Buddhism, in contrast to the
bodhisattvas who follow the Mahayana path.
Sravakayana
nyan thos kyi theg pa
v\/ v“v\ .

%ﬁ N7 ﬂﬂ" &l
$ravakayana
The path of the $§ravakas.
Sravasti
mnyan yod
X T

il
Sravastt
Capital city of Kodala and one of the major cities in India at the time of the
Buddha.
sttipa
mchod rten
&I\/ A

8%
stiipa
A reliquary, often in the shape of a hemispherical mound that contains relics
or possessions of the Buddha or a saint.
Sumanas
yid bzangs
&
UJ’\'QERN}
sumanas

A bodhisattva.
Sumati

blo gros bzang po
N ted A\~
SRR BES]
sumati

A bodhisattva.

Sunetra

mig bzang



2N
&Iﬂ 'stq
sunetra

A bodhisattva.

g127  Suparikirtitanamadheyasri
mtshan dpal shin tu yongs bsgrags
a«éﬁ'ﬁﬂﬂﬁﬁ’@’ﬁ&«’qaﬂm
suparikirtitanamadheyasrt

A tathagata mentioned here as one of the thirty-five buddhas of confession.

g128 Suradatta
dpas byin
S
Siiradatta

A tathagata mentioned here as one of the thirty-five buddhas of confession.

g.129  Sarata
des pa
]
siirata

A bodhisattva.

g130  Suryaketu

nyi ma’i tog

N QA
Vaaibal
sitryaketu

A bodhisattva.

g131  Saryaprabha
nyi ‘od
P
™A
siiryaprabha
Abodhisattva.

g132  Suvarnaprabha

gser ‘od

R



g.133

g.134

g.135

g.136

suvarnaprabha

A bodhisattva.

Suvijitasamgrama

g.yul las shin tu rnam par rgyal ba
qgmm«’ﬁq\rﬁ&ux@mn]
suvijitasamgrama

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Suvikrantasri

shin tu rnam par gnon pa’i dpal

g garaaEg R
suvikrantasri

A tathagata mentioned here as one of the thirty-five buddhas of confession.

tathagata
de bzhin gshegs pa

PN
R

tathagata

Definition from the 84000 Glossary of Terms:

A frequently used synonym for buddha. According to different explanations,
it can be read as tatha-gata, literally meaning “one who has thus gone,” or as
tatha-agata, “one who has thus come.” Gata, though literally meaning “gone,”
is a past passive participle used to describe a state or condition of existence.
Tatha(ta), often rendered as “suchness” or “thusness,” is the quality or
condition of things as they really are, which cannot be conveyed in
conceptual, dualistic terms. Therefore, this epithet is interpreted in different
ways, but in general it implies one who has departed in the wake of the
buddhas of the past, or one who has manifested the supreme awakening
dependent on the reality that does not abide in the two extremes of existence
and quiescence. It also often used as a specific epithet of the Buddha

Sakyamuni.

Tejobala

gzi brjid stobs
N AT

TR

tejobala

Abodhisattva.



g.137

g.138

g.139

g.140

g.141

g.142

Tejorasi

gzi brjid phung po

TR

tejorasi

A bodhisattva.

those who uphold the Vinaya
‘dul ba 'dzin pa

aﬁm'mz“éﬁm

vinayadhara

Those who are expert in monastic discipline.

Three Sections
phung po gsum pa
gf\'?fqgsqm
triskandhaka

A confessional practice for mending breaches of a bodhisattva’s discipline.

unsurpassed, completely perfect awakening
bla na med pa yang dag par rdzogs pa’i byang chub

§ 5 AR URAT MR ET SRR YR EA]
anuttarasamyaksambodhi

The awakening of a buddha, which is superior to all other forms of
awakening. According to the Mahayana, in anuttarasamyaksambodhi, both of
the two kinds of obscuration, the afflictive obscuration (Skt. klesavarana) and
the obscurations to omniscience (Skt. jiieyavarana), have been completely

overcome.
Upali

nye bar "khor

~ e

DREELEN

upali

An arhat who was foremost among the Buddha’s disciples in his knowledge

of the monastic code of discipline (vinaya).

Vajra Light

rdo rje’i ‘od



g.143

g.144

g.145

g.146

g.147

A bodhisattva.

Vajragarbha
rdo rje’i snying po
AR A~

SR

A bodhisattva.

Vajragarbhapramardin
rdo rje’i snying pos rab tu ‘joms pa
AQLQ A~ ~
LERYRAN R pRRAA|
vajragarbhapramardin

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Vajrapani
lag na rdo rje
B, gt
RaRRL
vajrapani
Definition from the 84000 Glossary of Terms:
Vajrapani means “Wielder of the Vajra.” In the Pali canon, he appears as a
yaksa guardian in the retinue of the Buddha. In the Mahayana scriptures he
is a bodhisattva and one of the “eight close sons of the Buddha.” In the

tantras, he is also regarded as an important Buddhist deity and instrumental

in the transmission of tantric scriptures.

Varuna

chu lha

&5l
varuna

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Varunadeva
chu lha'i lha

a\s;mam]
5%

varunadeva



A tathagata mentioned here as one of the thirty-five buddhas of confession.

g148  Vikrantagamin
rnam par gnon pas gshegs pa
£ . \, v v P -
AR B NS
vikrantagamin
A tathagata mentioned here as one of the thirty-five buddhas of confession.

g149  Vimala
dri ma med pa
aA
i'&'&!‘\?\q
vimala
A tathagata mentioned here as one of the thirty-five buddhas of confession.
g150  Vimalakirti
dri ma med par grags pa
A& RG]
vimalakirti
Abodhisattva.
g151  Vimalatejas
dri med gzi brjid
[N N - N N
SasRady)
vimalatejas
Abodhisattva.
g152  Vimatiprahana
yid gnyis spong
“ v “ v\/ ..
RANVARS
vimatiprahana
Abodhisattva.
g153  Vinaya
‘dul ba
AR

vinaya



g.154

g.155

g.156

g.157

g.158

g.159

“Discipline”; one of the Three Baskets (Tripitaka), the Vinaya is the body of
literature on monastic discipline and training.

Viranandin

dpal dgyes

Ry

viranandin

A tathagata mentioned here as one of the thirty-five buddhas of confession.

Virasena

dpa’ bo'i sde
e

A ey

vlrasena

A tathagata mentioned here as one of the thirty-five buddhas of confession.

wisdom
shes rab
.314\1':1:11
prajiia
The sixth of the six perfections (Skt. paramita); the precise discernment of all
things.
wishlessness
smon pa med pa
‘( v l\ .
e
apranihita
The absence of any conceptual goal that one is focused upon achieving. One
of the three doors of liberation.
world of Yama
gshin rje’i 'jig rten
N LAY, E N
THARERRET 54
yamaloka
The world of Yama, the Lord of Death.

Yama

gshin rje



g.160

g.161

952
yama

The Lord of Death, who judges the dead and rules over the hells.

Youthful Candraprabha

zla "od gzhon nur gyur pa

SARIE e
candraprabha

A bodhisattva.

Youthful Mafijusri
"jam dpal gzhon nur gyur pa

RE&'ﬁQN'ﬂ"%ﬁ'@X@R’Q]

mafjusrikumarabhiita

Definition from the 84000 Glossary of Terms:

Mafijusri is one of the “eight close sons of the Buddha” and a bodhisattva
who embodies wisdom. He is a major figure in the Mahayana sttras,
appearing often as an interlocutor of the Buddha. In his most well-known
iconographic form, he is portrayed bearing the sword of wisdom in his right
hand and a volume of the Pmajfiaparamitasiitra in his left. In addition to the
epithet Kumarabhiita, which means “having a youthful form,” Mafijusri is

also called Mafjughosa, Mafijusvara, and Paficasikha.



