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SUMMARY

This discourse takes place during the early evening in Sravasti and features
the Buddha and his retinue. Among them are Maitreya (then known as Ajita)
and Upali, who asks about Ajita’s future awakening as Maitreya. The
Buddha answers that he will be reborn in the Heaven of Joy. He proceeds to
describe its wondrous qualities and the causes of being reborn there. At the
conclusion of the discourse, all those present in the retinue rejoice and make

aspirations to be reborn in the Heaven of Joy.



ac.

ac.l

ACKNOWLEDGEMENTS

Translated by the Dharmachakra Translation Committee under the guidance
of Chokyi Nyima Rinpoche. The translation was produced by Lowell Cook.
Andreas Doctor checked the translation against the Tibetan, wrote the
introduction, and edited the text. Felin Chung provided assistance by
checking the translation against the Chinese and compiling the Chinese
glossary. Further revisions based on the Chinese were made by Ian
MacCormack, James Gentry, and Xiaolong Diao.

The translation was completed under the patronage and supervision of
84000: Translating the Words of the Buddha.



il

1.2

1.3

INTRODUCTION

According to tradition, Maitreya is a bodhisattva said to be currently abiding
in the Heaven of Joy (Skt. Tusita), whence he is prophesied to return to our
continent of Jambudvipa as the next buddha of this Fortunate Eon (Skt.
bhadrakalpa). Maitreya was the first bodhisattva to inspire a devoted following
in India, anticipating the later development of other bodhisattva cults, such
as those of the bodhisattvas AvalokiteSvara and Mafijusri. The cult of
Maitreya flourished in India as early as the first centuries of the Common
Era, but the figure of Maitreya became especially popular in Central and East
Asia, starting in the fourth century ce. Moreover, in his role as the future
buddha, Maitreya has continued to play an important role in practically all
forms of Mahayana Buddhism up to the present.

The sttra translated here, Maitreya’s Birth in the Heaven of Joy, is part of this
larger tradition. It is one of the many satras in the Kangyur to have been
translated into Tibetan from Chinese.! This is immediately clear from the
original title of the text, which is transcribed from Chinese rather than
Sanskrit, and from the colophon, which indicates that the translation was
produced based on a Chinese manuscript? The Tibetan translation
corresponds to a sttra in the Chinese canon titled (Fo shuo guan mile pusa
shang sheng doushuaitian jing EERERMENZTE L EFLFR XA, Taisho 452). Of the
six stitras in the Chinese canon that center on Maitreya (Taisho 452-57), this
is the only one to focus on his “ascendant” rebirth in the Heaven of Joy,
whereas the others are primarily concerned with his future descent to be
reborn in Jambudvipa.

Maitreya’s Birth in the Heaven of Joy is also sometimes classified as one of six
so-called visualization siitras in the Chinese canon, all of which are thought to
have been compiled around the first half of the fifth century ce (Yamabe
1999, 40-46; Quinter 2013). These six sttras receive that label from the term
“visualization” (¥, guan, sometimes also translated as “contemplation” or

“meditation”), which appears at the beginning of each of their titles. This
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raises the question of just what visualization means in this context and how it
functions specifically within each of these six texts. Several of these sttras,
including Maitreya’s Birth in the Heaven of Joy, lack detailed visualization
instructions, leading some scholars to question whether they were in fact
ever intended for visualization practices, or simply emerged within a general
milieu of Maitreya worship and contemplation.*

As for the origins of these six visualization sttras, although traditionally
understood as translations of Sanskrit texts, there are today no extant
Sanskrit sources, and there is also no mention of them in Indian literature in
general or in the travelogues of the Chinese monks Faxian (337—ca. 422 cE)
and Xuanzang (ca. 602-64 ce) documenting their visits to India. Moreover,
the terminology used in these six siitras is similar to that of indigenous
Chinese meditation manuals composed around the same time. Such things
suggest that these texts might not have been composed in India. Instead,
there appears to be a growing consensus that they were first compiled in
Central Asia, specifically in the Turfan region, around the first half of the
fifth century ce (Quinter 2013)2 According to the colophon of the Chinese
translation, this stitra was translated in 455 ce by the Chinese translator Juqu
Jingsheng (d. ca. 464), an exiled prince of Anyang who traveled to Khotan to
study Buddhism and is said to have brought this sitra back to China
sometime after the Northern Wei invasion of the Northern Liang in 4395 A
Chinese commentary on the sttra, of possible Tang provenance, was
uncovered at Dunhuang”

The Tibetan colophon does not provide much detail beyond the fact that it
was translated from a Chinese manuscript by the editor-translator Venerable
Pabtong and Venerable Sherab Sengé. These two translators are not widely
mentioned in other works cataloging the Tibetan translations. The sttra is
also absent from the ninth-century Denkarma catalog (Tib. dkar chag Idan dkar
ma), which lists the Tibetan translations that had been produced up to that
point—an absence that indicates a later date of translation. In producing this
translation, we took as our basis the Tibetan Degé xylograph version and
compared it to the variant readings recorded in the Comparative Edition (Tib.
dpe bsdur ma). Furthermore, we compared the Tibetan with the Chinese of
Taisho 4528 In terms of Western languages, the siitra has recently been
translated into German from Chinese by Heyryun Koh (2008). This

publication also proved helpful for our work on several occasions.



The Noble Mahayana Siitra

Maitreya’s Birth in the Heaven of Joy



1.1

12

1.3

The Translation
[F296b]
Homage to all buddhas and bodhisattvas.

Thus did I hear at one time. The Blessed One was staying in Prince Jeta’s
Grove at Anathapindada’s park in Sravasti, along with a great congregation
of monks and many bodhisattva great beings.? Then, during the first watch
of the night, golden light rays emerged from the Blessed One’s body!® and
circled the Jeta Grove seven times. The light made contact with!! the
householder Sudatta and others;!2 then a golden light filled the sky like
clouds, raining down golden flowers all over Sravasti.l® Amidst this golden
light appeared an immeasurable number of hundreds of thousands of
emanated thus-gone ones. They spoke in unison about the one thousand
bodhisattvas to awaken in this eon, from the awakening firstly of
Krakucchanda until the awakening finally of Roca.

After they had spoken, the light of the thus-gone ones roused an entire
retinue, which gathered around them like cloud banks. The retinue consisted
of Venerable Ajhatakaundinya, who arose from absorption, with a retinue of
two hundred fifty monks; Venerable Mahakasyapa, with a retinue of two
hundred fifty monks; Venerable Maudgalyayana, with a retinue of two
hundred fifty monks; Venerable Sariputra, with a retinue of two hundred
fifty monks; one thousand fully ordained nuns including Mahaprajapati;!
three thousand laymen including the householder Sudatta;!® two thousand
laywomen including Visakha;!® the sixteen bodhisattvas of the Fortunate
Eon including Samantabhadra;l” and five hundred bodhisattvas including

1

the Dharma prince Mafijusri; 8 as well as gods, nagas, [F.297 a] yaksas, and

asuras.?
The Blessed One then produced a thousand light rays from his tongue.
Each ray of light had a thousand colors, and within each color appeared an

immeasurable number of emanated thus-gone ones. All these thus-gone
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ones then taught in unison the profound dharanis that show the purity of all
phenomena, which all great bodhisattvas possess?’ They included the
dharani called limitless gateway, the dharani called wisdom of emptiness, the
dharani called unobscured nature, and the dharani called great liberation without
marks. With a single voice, they spoke billions of such dharani gateways.!
When they had spoken those dharani gateways, Maitreya, who was present
in the retinue, attained ten trillion dharani gateways at the very instant that
he heard what the Blessed One taught. He rose from his seat, adjusted his
robes, joined his palms together, and then settled himself before the Blessed
One.

Next, Venerable Upali rose from his seat, bowed his head, and addressed
the Blessed One, “Blessed One, long ago, in one of your treasured
teachings? the Blessed One spoke of Ajita’s? future awakening. Ajita is not
yet free from the body of an ordinary person, and his defilements have not
yet been exhausted?* He has gone forth in this life but has neither cultivated
absorption nor abandoned the afflictions. Yet, the Blessed One has said that
he is certain to become awakened. Therefore, when Ajita’s life is over, in
which realm will he be reborn?”

The Blessed One responded to Upali, “Upali, take heed [F.297 b] and listen.
Since the Thus-Gone One is omniscient, I have prophesied that within this
retinue,” the bodhisattva great being Maitreya will fully awaken to
unsurpassed and perfect buddhahood. Twelve years from now, he will pass
away and undoubtedly take birth in the Heaven of Joy.

“In the Heaven of Joy, there are five hundred quintillion gods, each of
whom practices the profound perfection of generosity. Thus, the gods have
used the power of their divine merit to construct celestial palaces to worship
this bodhisattva who has only one birth remaining. To do so, they first
removed their robes, sandalwood jewelry, and precious crowns. They knelt,
joined their palms together, and prayed: ‘With our priceless jewels and
divine crowns, we wish to worship the great bodhisattva. We have heard the
prophecy that?® Ajita will awaken to unsurpassed and perfect buddhahood

not long in the future,?’

so may our precious crowns transform into
substances for the worship of his fully adorned buddha-realm!” Each god
knelt and made this prayer.

“As soon as all the gods had made this prayer, all their jeweled crowns
transformed into five hundred quintillion palaces. Each precious palace
contained seven parks?® each of which was made of seven precious
substances. Each precious substance emitted five billion rays of light, from
each of which came five billion lotuses. From each lotus emerged five billion
rows of trees made of the seven precious substances. The leaves of each tree

held five billion light rays in dazzling colors, and each of these dazzling
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colors emitted a further five billion light rays the color of Jambti river gold.
[F298.a] From each of these Jambii-gold light rays emerged five billion
precious goddesses. Each goddess sat beneath the trees, holding in her
hands five billion garlands with countless gems, and singing the loveliest
songs about the Dharma wheel of the nonregressing level.

“Fruit grew in the trees, with a color like beryl, and all these colors were
reflected in the beryl. As all the light rays swirled clockwise, many pleasant
voices could be heard teaching the Dharma of great love and great
compassion. Each palace? was sixty-two leagues in height and fourteen
leagues in width. Five billion naga kings encircled each palace,® beautifying
it from above by causing rain to fall over the five billion trees3! made of the
seven precious substances. Natural breezes caused the trees to sway to and
fro, so that they resounded with the words of impermanence, suffering,
emptiness, selflessness, and all the perfections.

“At that time, inside his palace, the great king Laodubati®? rose from his
seat, prostrated to all the thus-gone ones in the ten directions, and made the
following prayer: ‘If I possess the merit to construct a Dharma palace for the
bodhisattva Maitreya, may precious gems spontaneously appear from
between my eyebrows!’

“As soon as he made this prayer, one billion jewels appeared. They had
formed in all different colors, like beryl and other gems, and were
transparent like crystal®® The jewels first circled the empty sky and then
transformed into an amazing jeweled palace with forty-nine stories.

“Each railing of each story [F.298b] was adorned by one trillion jeweled
lotuses. Ninety million gods and five billion goddesses, born miraculously,
stood among these railings. In the hands of each god were immeasurably
many hundreds of millions of lotuses, each made of the seven precious
substances. Above each lotus shone immeasurably many millions of lights.
Inside these lights were divine musical instruments that spontaneously
resounded without being played. As the music played, the goddesses rose,
took hold of the musical instruments, danced, and sang lovely songs about
the ten virtues, the four aspirations, and so on. All the gods who heard this
generated the mind set upon unsurpassed awakening.

“Inside each park were reservoirs of beryl in eight hues. The interior of
each reservoir was made of five billion jewels and filled with water
possessing the eight qualities®* that spouted up from below .3 Outside the
four entrances were four miraculously arisen lotuses. The water that
emerged around these lotuses flowed with the color of the precious
blossoms. Atop each lotus were twenty-four goddesses of wondrous beauty,
adorned and bearing physical marks like bodhisattvas. Five billion jeweled

vessels appeared in their hands. Each vessel was filled to the brim with
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divine ambrosia. Draped over their left shoulders were countless garlands,
and balanced against their right shoulders were countless musical
instruments. Like clouds, they hovered in the sky and came forth from the
water. The goddesses extolled the six perfections of the bodhisattvas. Any
god born® in the Heaven of Joy was naturally served by these goddesses.

“In the palace stood a lion throne made of the seven precious substances.
It was four leagues in height and adorned with gold from the Jambd river
and countless jewels. [F299.a] At the four corners of the throne were four
lotuses, each made of a hundred precious jewels, each of which emitted a
billion rays of light. The light produced the most beautiful flowers, which
were made of a variety of gems, which in turn adorned the precious
draperies.

“Ten billion Brahma kings each brought their own beautiful chimes from
the Brahma heavens and hung them over the draperies. Lesser Brahma kings
likewise draped nets of various jewels over the draperies. A retinue of
countless hundreds of thousands of gods and goddesses brought forth a
great variety of jeweled lotus flowers and scattered them over the throne.
These lotuses in turn produced five billion goddesses, made of gems, who
stood among the draperies with white tail whisks in their hands.

“At the four corners of the palace were four jeweled pillars. Each jeweled
pillar consisted of a hundred thousand mansions, and the gems of these
goddesses were draped between them” On the railings of the palace stood
a hundred thousand goddesses of amazing beauty, holding countless
musical instruments in their hands. Their music resounded with the words of
suffering, emptiness, impermanence, selflessness, and all the perfections.
The divine palace® was filled with immeasurably many billions of beautiful
gems, and all the goddesses manifested in colors that matched those gems.
Thereupon, all the countless gods throughout the ten directions made
prayers for rebirth in this divine palace in the Heaven of Joy.

“Now, in that palace in the Heaven of Joy there are five great kings. The
first great king is known as Ratnadhvaja. A rain of the seven precious
substances is released from>? his body and scatters inside the palace. Each
precious substance then transforms into countless musical instruments that
hang in midair. [F299b] Without being played, they spontaneously emit
limitless beautiful music that pleases the minds of beings. The second king is
known as Flower Scatterer.?? A rain of manifold flowers is released from his
body, forming parasols of flowers that cover the entire palace *! Each parasol
has hundreds of thousands of flags and streamers that guide one along the
way. The third king is known as Incense Voice. From the pores of his body,
he rains down a wondrous incense of the sandalwood found at the ocean

shore. The incense forms a cloud with hundreds of colors, which circles the
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palace seven times. The fourth great king is known as Joyous Bliss. A rain of
wish-fulfilling jewels is released from his body. Each jewel naturally finds its
place atop the flags and streamers, where it resounds with teachings on
seeking refuge in the Buddha, Dharma, and Sangha, as well as the five
branches of discipline, countless virtuous qualities, all the perfections, and
the aids to Maitreya’s awakening.#2 The fifth great king is known as Fierce
Voice# He rains down water from all the pores of his body. Five billion lotus
flowers float on each water drop, and each lotus supports twenty-five crystal
goddesses** Ringing out from every pore on the body of each crystal
goddess is the lovely sound of victory over the divine mara.”

The Blessed One continued addressing Upali, “In the Heaven of Joy,
beings practice the ten virtues, return the kindness of the victorious ones,
and have the merit to produce great wonders* Even if I were to spend an
entire lesser eon explaining the fruits of how a bodhisattva bound by one life
will return kindness and practice the ten virtues, it would not be exhaustive.
Nevertheless, I will now briefly teach you [F.300.a] and the others about this.

“Upali,*® whether it is a single monk or the entire retinue, anyone who has
not yet grown weary of birth and death, and wishes to be reborn in a divine
realm, must generate the mind set upon unsurpassed awakening. The
observances for those who wish to serve Maitreya are as follows: perfect the
observance of the eight precepts including the five requisites;*” be ceaseless
in physical and mental diligence; practice the ten virtues; desire abundant
happiness; and maintain a one-pointed desire to be reborn in the Heaven of
Joy. This is known as the right observance, while any other observance is
known as a wrong observance.”

Then Upali rose from his seat, adjusted his robes, bowed his head, and
asked the Blessed One, “Blessed One, as there is such sublime happiness in
the Heaven of Joy, when will this great being be reborn from Jambudvipa
into that divine realm?”

The Blessed One replied, “Twelve years from now, on the fifteenth day of
the second month of spring, Maitreya will return to the place where he took
birth: the household of the great Brahmin Bavari,*® in the village of Kapali,*
in the region of Varanasi. There he will sit in the lotus posture, as if he were
resting in utter absorption. His body’s golden luster and the red rays of light
it emits will be brighter than a hundred thousand suns, reaching up to the
Heaven of Joy above. His physical remains will stay still and unmoving, like
a golden statue. From the sphere of light that surrounds his body, the
syllables of the threefold liberation®® and the perfection of insight will

distinctly emerge.
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“Gods and humans will all be drawn there to worship the precious sttipa
with his physical remains. Maitreya will then be miraculously reborn in the
Heaven of Joy, in that palace made of the seven precious substances. As he
sits cross-legged on a lotus flower atop the lion throne within the palace,
[F.300.b] his body will shine like gold from the Jamb river. His body will be
sixteen leagues tall and fully adorned with the thirty-two major marks and
the eighty excellent minor marks. There will be a topknot on his head, and
his hair will resemble the color of beryl®! His divine crown will be adorned
with jewels such as Sakrabhilagna and kimsuka. The gems in his divine crown
will shine with the colors of a billion jewels. In each of the colors there will
be immeasurably many billions of emanated thus-gone ones, along with a
multitude of emanated bodhisattvas who act as their servants. All the
bodhisattvas from other pure lands will display the eighteen miracles and
take up residence inside the divine crown as they wish.

“White rays of light will then emerge from between Maitreya’s eyebrows.
The light will cause the thirty-two major marks to manifest in the colors of
hundreds of jewels. Within each major mark will be the minor marks, which
in turn will manifest in the colors of five billion jewels. Also, within each
minor mark, gods will manifest whose major and minor marks blaze in the
colors of five billion gems. Each god will sit on a lotus within an orb of
eighty-four thousand light rays>? Maitreya will continuously turn the
Dharma wheel of the nonregressing level, day and night. He will set these
five billion gods toward a single destination, accomplish their aims,”® and
make them nonregressing from unsurpassed and complete awakening. Day
and night within the Heaven of Joy, he will continuously establish all gods
in the Dharma wheel of the nonregressing level®* Then, after fifty-six trillion
Jambudvipa years, the discourse called Maitreya’s Birth from the Heaven of Joy
into Jambudvipa will be taught.>

“Upali,®® the qualities associated with the bodhisattva Maitreya passing
away from this world and being reborn in the Heaven of Joy are as follows.
After the Thus-Gone One passes into nirvana, [F.301.a] some among my
attendant retinue will diligently accumulate merit, maintain their vows,
sweep stlipas, construct mandalas, burn fragrant incense, offer flowers,
practice the threefold liberation,”” practice the profound and true Dharma,
recite the sitras and continuously keep them single-pointedly in mind,
acquire the six superknowledges,”® make statues of the thus-gone ones,”
recite the name of Maitreya, and other such things. When it comes time for
them to pass away—after they have received the eight vows, purified all
misdeeds,® and made prayers—they will instantly be born in the Heaven of

Joy, just as quickly as a strong man can stretch out his arm.
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“Then they will sit cross-legged atop lotus flowers, as hundreds of
thousands of gods play divine music, scatter mandarava and great mandarava
flowers, and praise them, saying ‘Excellent! Excellent! Noble sons, you have
accumulated vast merit in Jambudvipa; and now, upon dying, you have
arrived here in the Heaven of Joy. You should request refuge from the divine
king Maitreya and prostrate to him.® When you prostrate to him, white light
will emerge from the #rna hair between his eyebrows and touch you,
liberating you from ninety eons of birth and death and purifying your
misdeeds.

“Now that I have explained the marvelous Dharma of the benefits of
affiliating oneself with this bodhisattva, sentient beings should not abandon
their diligence, but should bring to mind the nonregressing Dharma wheel
and the unsurpassed path. As they purify their misdeeds and engage in the
six practices,®? they will undoubtedly be born in the Heaven of Joy and come
face-to-face with the noble Maitreya. Having entered into Maitreya’s service,
they will then first hear his Dharma in Jambudvipa. [F.301b] They will come
face-to-face with all the future buddhas of this present eon, as well as all the
buddhas in as many other eons as there are stars in the sky. In the presence
of all those buddhas, they will receive prophecies of their own awakening.

“Upe‘lli,63 after the Thus-Gone One has passed into nirvana, within all my

retinues of monks, nuns,®

gods, nagas, yaksas, gandharvas, asuras,
garudas, kinnaras, and mahoragas, anyone who hears the name of the
bodhisattva great being Maitreya and venerates him with joy and respect
shall attain all that was just mentioned in the mere snap of a finger, once
they pass away. Upon hearing Maitreya’s name, they will no longer fall into
the realms of darkness upon death, nor will they be reborn in any outlying
regions, nor among people with wrong views or nonvirtuous behaviors.
Such people will be reborn in every lifetime where the view is proper, the
retinue is abundant, and the Three Jewels are never disgraced.

“Upali, if those noble sons or daughters who have broken their vows or
committed unwholesome misdeeds hear the name of the bodhisattva of
great compassion, call out his name,®® place their full body on the ground,
and confess with an undistracted mind, the entirety of their misdeeds will
swiftly be purified. If anyone in the future speaks® the name of the
bodhisattva of great compassion, paints®’ his image, offers him incense,
flowers, fabrics, parasols, banners, or flags, venerates him, or recalls his
name, then upon passing away, the bodhisattva Maitreya will radiate light
from the #rna hair between his eyebrows—one of the marks of a great
being—and all the gods will send down a rain of mandarava flowers [F.302.a]
to welcome them as they are instantly reborn in the divine realm. They will

meet face-to-face with the noble Maitreya and bow their heads to him. At
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that very moment, they will hear the Dharma, attain the path of unsurpassed
awakening, and obtain the nonregressing wheel of Dharma. In future lives,
they will behold as many thus-gone ones as there are grains of sand in the
Ganges river.

“Upali,®® listen attentively and pay heed. When sentient beings in the
future take refuge in the bodhisattva Maitreya, those who do so will attain
the unsurpassed path and the nonregressing wheel of Dharma. Then, once
the bodhisattva Maitreya attains the state of a thus-gone one, a worthy one,
a perfect buddha, those people will see the light of that thus-gone one and
receive a prophecy.

”Upz?lli,69 after the Thus-Gone One’s nirvana, when the time comes for
anyone—whether they are in the four retinues or a god, naga, or yaksa—to
be reborn in the Heaven of Joy, then they must engage in the following
contemplations: Thinking of the Heaven of Joy, they should take up the
vows of the Thus-Gone One. Then, whether for a single day or for up to
seven days, they should contemplate the ten virtues and practice the path of
the ten virtues. Then the merit from this practice should be dedicated, and
the aspiration made to be in the presence of Maitreya. Those who carry out
these contemplations will behold a god and a lotus. Those who recite the
name of Maitreya even once will be freed from twelve hundred eons of birth
and death and will have their misdeeds purified. Those who hear the name
of Maitreya and join their palms together’? will be freed from fifty eons of
birth and death. Those who respectfully prostrate to Maitreya will be
liberated from one billion eons of birth and death and will have their
misdeeds purified. They will not be attached to the heavenly realms, [F.302.b]
but will generate the mind set upon unsurpassed awakening in the future,
under the bodhi tree, the tree of the r1e'1gas.”71

Then”? the immeasurably great retinue rose from their seats. They bowed
their heads at the feet of the Blessed One, and then bowed at the feet of
Maitreya. They circled the Blessed One and Maitreya a hundred thousand
times. Those who had not yet attained the path each made the following
aspiration: “By fervently making aspirations here in the presence of the
Blessed One, may all of us—gods, humans, the eight classes of nonhuman
beings, and so forth—in the future, having abandoned our bodies, behold
noble Maitreya, and be reborn in the Heaven of Joy.”

Then the Blessed One said, “In the future, all of you will create merit,
guard your discipline, and take birth in the presence of the bodhisattva
Maitreya. The bodhisattva Maitreya will then bless all of you.”

The Blessed One then spoke to Upali, “Upali, if you have such a view, it is

said to be right view. Any other view would be a wrong view.”


https://translator:phyes@read.84000-translate.org/source/toh199.html?ref-index=13

1.33

1.34

1.35

1.36

The venerable Ananda then rose from his seat, knelt down, joined his
palms, and addressed the Blessed One, “Excellent! The Blessed One has
wonderfully explained Maitreya’s qualities. In the future, we shall strive to
become such beings who attain the results of creating such merit. Therefore,
Blessed One, what is the name of this Dharma discourse? How should we
retain it?”

The Blessed One replied, “Ananda, you should retain what the Thus-Gone
One has taught without forgetting anything. [F.303.a] For the sake of future
times, you shall reveal the path that leads to rebirth in the divine realms,
disclose the marks of awakening, and prevent the lineage of the thus-gone
ones from being interrupted. This discourse shall be known as The Nirvana of
the Bodhisattva Maitreya. It shall also be known as The Bodhisattva Maitreya’s
Birth in the Heaven of Joy and Encouragement for the Seat of Awakening. You must
retain it!”

When the Blessed One said this, a million bodhisattvas who had arrived
from other pure lands”? attained the siramgama absorption.” Eight hundred
thousand gods generated the mind set upon unsurpassed awakening. They
all made the aspiration to follow Maitreya and be reborn in Jambudvipa.

After the Blessed One had spoken, the four retinues, as well as the eight
classes of nonhuman beings—gods, nagas, and so forth—rejoiced in what
the Blessed One had said. They bowed to the Blessed One and then
departed.

This completes “The Noble Stitra: The Bodhisattva Maitreya’s Birth in the Heaven of
]Oy_”


https://translator:phyes@read.84000-translate.org/source/toh199.html?ref-index=14

c. Colophon

cl This was translated from a Chinese manuscript by the editor-translator

Venerable Pabtong and Venerable Sherab Sengé.



n.l

n.2

n.3

n4

n5

n.6

n./

n.8

NOTES
See Silk 2019.

For more on the translation of this text from Chinese, see Li 2016.

The first five of these are also sometimes grouped as the three most central
Maitreya texts: Taisho 452, Taisho 453-55 (counted as one), and Taisho 456
(translated in Iida and Goldstone 2016). For an overview of the Maitreya
stitras in the Chinese canon, see Iida and Goldstone 2016, 5-6. See also Mai
2009, 157-62.

For example, Mai remarks that “the author/authors of some of the fifth-
century guan texts deliberately used the term in an imprecise way, more to
invoke the cultural and religious prestige of the word guan than to describe a
specific technique of meditation” (Mai 2009, 164n13).

These two points may seem at odds—affinity with indigenous Chinese
meditation manuals, on one hand, and Turfan origins, on the other. It should
be noted, however, that many Chinese meditation manuals have Central
Asian origins (Yamabe 1999, 59ff; also Mai 2009, 166—67).

Yamabe 1999, 42-44. However, Silk (2019, 234) claims that it is “attributed
wrongly to Juqu Jingsheng JHZERE; this is rather a Central Asian

composition.”
Pelliot Chinois 3093; see Mai 2009, 159n6.

The exact relationship between the Tibetan text and Taisho 452 deserves
further study. Most discrepancies in the body of the text appear to us to be
explicable in terms of translation choices (syntax, grammar, etc.) and
occasionally what seem to be misunderstandings of the source (such as the
failure to recognize a reference to the title of another Chinese stitra, or a

Sanskrit word that was rendered phonetically in Chinese).



n9

n.10

n.l1

n.12

n.l3

n.14

n.15

n.lé6

n.l7

n.18

n.19

n.20

n.21

n.22

n.23

The phrase “...along with a great congregation of monks and many

bodhisattva great beings” is missing in the Chinese.
The Chinese reads £ & (“whole body”).

Rather than “made contact with” (Tib. ‘od kyis reg par byas) the Chinese has

simply B& (“illuminate”).

The Chinese version reads differently here: () RBES , TMEE® (“the

light illuminated Sudatta’s house, which also turned golden in color”).

The Chinese version has BE 8 , JAMRE , BEEE, Ehk ERERETE
(“The cloud-like golden light filled Sravast in its entirety; everywhere there
was a shower of golden lotuses”). Note that “filled the sky” is missing in the

Chinese.

The Chinese reads B R EKIEtEEfE , BBEEEBTLIEEER (“the nun

Mahaprajapati with a retinue of one thousand nuns”).

The Chinese has 7HiERE M= TEEZE(R (“the elder Sudatta with three

thousand lay practitioners”).

The Chinese reads B &AL —FBE3H (“Visakha with two thousand lay

women”).

Here the Chinese has A EEEE , ZIfcEE  REEBE+/ZER
(“also the bodhisattva great being named Bhadrapala with a retinue of

sixteen bodhisattvas”).

The Chinese reads XFETFEZEF , BIHEBH B EEER (“the Dharma

prince Mafijusri with the five hundred bodhisattvas”).
The Chinese instead has 2% (“gandharvas”).

The Chinese gives a different sense: Bi/EFHEAEBEE R0 REACERE
7% (“taught the profound and unimaginable dharants of the pure, great
bodhisattvas”).

The Chinese indicates that the Blessed One alone is speaking here: &1}
... SRPEZEFT. (“...the Blessed One spoke billions of such dharant

gateways”).

Here the Chinese version is more specific about the sources: % BfE R84

# ™ (“in the Vinaya and various siitras”).

Ajita is none other than Maitreya in a life prior to his awakening.



n24  The Chinese contains an additional phrase: L A48 B4 IER (“...s0 when

this person dies, how on earth could that be his next life?”).

n25  The Chinese reads differently: SHUERR ... 58 (“I am prophesying to this

retinue”).

n26  “We have heard the prophecy that” is absent in the Chinese text. Instead, it
reads simply ItEA (“this person”).

n27  The phrase IR EBIFRIGZECE (“as we have received the assurance

of attaining buddhahood in that buddha’s ornamented realm....”) is absent
in the Tibetan.

n28  Instead of “seven parks,” the Chinese has T E18 (“seven successive

[encircling] walls”), indicating that the palace is spacious.
n29  The Chinese here reads 1B (“wall”).
n30  Rather than “each palace,” the Chinese has IIlt3E (“these walls”).
n31 The Chinese reads 171 (“rows of trees”).

n32  This name in the Tibetan text is transliterated from the Chinese ZFEEEkIE. We
have been unable to determine the meaning of this name or a Sanskrit
equivalent. Kitsiido (2011, 338) hypothesizes that the Chinese ZEEEKIE is a
transliteration from a Uighur transliteration of Skt. Rddhibhadra. The first
two characters ZFE could also be either Rudra or Raudra, just like FEX
Raudraksa, while the latter two characters 2k could be Skt. bhadrika, pati, or
vati. In the Chinese stitra, this figure (like the five kings below) is also

described as a “great god” rather than a “great king.”

n33  The Chinese offers more detail here: M %A EEFERE AR (“just like a violet

gem whose color is reflected inside and out”).
n34  The Chinese also includes \BBEE (“possessing eight hues”).

n35  The Chinese version gives more detail: E7K_E&EFZ24%M/[] (“.. .that spouted

up from below and moved in between the pillars”).
n36  The Chinese has HHTE4E (“Any being that is reborn...”).

n37  The Chinese has BEEEKIUA3Z4E (7. . .the Brahma gems intertwined and
draped between them”).

n.38 We have translated this as singular, although the Tibetan has the plural

marker de dag.



n.39 Here (and below with the second and fourth kings), la is read as las, which

also agrees with the Chinese.
n40  The Chinese here reads TE4& (“Quality of Flowers”).
n4l  The Chinese has B (“walls of the palace”).

n42  Rather than “Maitreya’s awakening,” the Chinese reads EiE%& (“those

with a mind set upon awakening”).
n43  The Chinese reads IE &2 (“Correct Voice”).
n44  Here the Chinese reads simply E% (“beautiful goddesses”).

n45  The Chinese has tb& KX +SHMEBIVER, (“This is called the
Heaven of Joy, the place which consists of the results of ten virtues and

great wonders”).

n46  The Chinese here has & EKEE (“The Blessed One spoke to Upali”) and

does not include the name Upali in the quotation.

n47  This most likely refers to the five vows of a layperson (abstaining from
killing, stealing, sexual misconduct, lying, and intoxication) as well as the
additional three vows (thus making eight in total) of abstaining from eating

after noon, indulging in entertainment, and sleeping on beds.

n48 A Brahmin who sent his sixteen students, including Ajita, to visit the
Buddha. On Ajita and Maitreya, see also Karashima 2018.

n49 On the possible name of this village, see Lamotte 1988, 700-701 and Yamabe
1999, 45.

n50  Here the Tibetan is rnam par thar pa gsum, while the Chinese is sanmei =Bf,
which is a common Chinese translation of the Sanskrit samadhi. The usual
Chinese term for “threefold liberation” (Skt. trivimoksa) is san jie tuo = f#fR.
We have chosen to follow the Tibetan in translating this as “threefold

liberation.”

n51  The Chinese specifies the color of the beryl: #HIBIB & “the color of blue
beryl.”

n52  The Chinese reads differently and adds more detail here: —#84F&f:tH )\ M
THEAE, BEERFRYLIEEE, (“Each major and minor mark shines forth an
orb of eighty-four thousand clouds. Maitreya and each god sit on their lotus

seats”).



n.53

n.54

n.55

n.56

n.57

n.b8

n.59

n.60

n.6l

n.62

The Chinese reads f&&—FFFEBEXF (“he will aid fifty billion gods in

an instant to accomplish their aims...”).

The Chinese has sRItE)% , X F (“explain this Dharma and liberate all the
gods”).

Here, we have opted for faithfulness to the Tibetan translation, although: it
seems to have overlooked an intertextual reference in the Chinese stitra. The
latter actually makes two separate claims: first, that after fifty-six trillion
years have passed, Maitreya will leave Tusita to take birth in Jambudvipa;
and second, that this fact was taught in a text entitled the Siitra on the Descent
of Maitreya. That text (its title in Chinese is %1 F4E4S) may refer to the
earliest of the Maitreya stitras, translated in 303 ce by Dharmaraksa (Taisho
453), which goes by this name. The similarly-titled S#tra on the Descent and
Enlightenment of Maitreya (%) T £ #45) was translated by Kumarajiva
(Taisho 454). In sum, either the Tibetan translators were not familiar with this
Chinese stitra or were working from a source manuscript with another

reading.

The Chinese here has & EKEE (“The Blessed One spoke to Upali”) and

does not include the name Upali in the quotation.

Here the Chinese version adds AIE® (“enter into a state of complete

concentration”).

The Chinese includes an additional clause here: #AREf4EU11E 7518 (“even
though they have not completely broken away from the afflictions, it is as if

they have acquired the six superknowledges”).

We here are translating de bzhin gshegs pa’i sku gzugs byed pa as “make statues
of the thus-gone ones,” though the Chinese gives a different sense: EEE&
PN

AR (“they ought to harness their minds to a single point of

remembering the image of the Blessed One...”).

Rather than “purified all misdeeds,” the Chinese reads {&5&/%2 (“practiced
pure deeds”).

The Chinese reads SItbRF R B##) , "REEMK (“The lord of this heaven is
called Maitreya, and you should take refuge in him”). Note that in the
Chinese version, the speech given by the gods ends here, and what follows

is a continuation of the Buddha speaking to Upali.

In the Chinese version of this siitra, the six practices (7338/%) appear to refer

to (1) accumulating merit, (2) maintaining a proper way of conduct, (3)



n.63

n.64

n.65

n.66

n.67

n.68

n.69

n.70

n.71

n.72

n.73

n.74

sweeping the ground around stipas, (4) offering numerous wondrous
incenses and beautiful flowers, (5) practicing the threefold concentration and
entering into a state of complete concentration, and (6) reading and reciting
stitras. The corresponding list of practices given in the Tibetan above is

longer.

The Chinese here has & {8KE (“The Blessed One spoke to Upali”) and

does not include the name Upali in the quotation.

The Chinese also includes B22E, {823 (“laymen and laywomen”).
This clause is absent in the Chinese.

The Chinese instead reads & (“hears”).

The Chinese here has &1L (“produces”).

The Chinese here has & E/KEE (“The Blessed One spoke to Upali”) and

does not include the name Upali in the quotation.

The Chinese here again has =5 {2/K& (“The Blessed One spoke to Upali”)

and does not include the name Upali in the quotation.

The Chinese offers additional detail: FE 454 (“join their palms together and

show respect”).

The Chinese reads a little differently here: AERX , KRR AFETEEIRE T
IMFEIEZE Ei0 (“Even if they will not be reborn in heavenly realms, they
will meet [Maitreya] and generate the excellent mind set upon awakening

under the flower of the nagas, the bodhi tree, in future rebirths”).
The Chinese reads #5855 (“When the Blessed One spoke thus...”).
The Chinese reads 17528 & (“who had arrived from other directions”).

Tentative translation from the Chinese: 5 2R &+ B (&, SEIBER =K.
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GLOSSARY

- Types of attestation for Sanskrit names and terms -

AS Attested in source text
This term is attested in the Sanskrit manuscript used as a source for this

translation.

AO Attested in other text
This term is attested in other Sanskrit manuscripts of the Kangyur or

Tengyur.

AD Attested in dictionary
This term is attested in Tibetan-Sanskrit dictionaries.

AA Approximate attestation
The attestation of this name is approximate. It is based on other names
where Tibetan-Sanskrit relationship is attested in dictionaries or other

manuscripts.

RP Reconstruction from Tibetan phonetic rendering
This term is a reconstruction based on the Tibetan phonetic rendering of the

term.

RS Reconstruction from Tibetan semantic rendering
This term is a reconstruction based on the semantics of the Tibetan

translation.

su Source Unspecified
This term has been supplied from an unspecified source, which most often

is a widely trusted dictionary.

Ajita

ma pham pa
3\1'545\1"4]
ajita

farie %



g2

The name of Maitreya before his awakening.

Ajiiatakaundinya
kun shes kauN+Di n+ya
AsRe
THANES]
aifiatakaundinya
P RRRY
One of the Buddha’s first five disciples.

Ananda

kun dga’ bo
2 v\/
T3]

ananda

(E

Definition from the 84000 Glossary of Terms:

A major éravaka disciple and personal attendant of the Buddha Sakyamuni
during the last twenty-five years of his life. He was a cousin of the Buddha
(according to the Mahavastu, he was a son of Suklodana, one of the brothers
of King Suddhodana, which means he was a brother of Devadatta; other

sources say he was a son of Amrtodana, another brother of King
Suddhodana, which means he would have been a brother of Aniruddha).

Ananda, having always been in the Buddha’s presence, is said to have
memorized all the teachings he heard and is celebrated for having recited all
the Buddha’s teachings by memory at the first council of the Buddhist
sangha, thus preserving the teachings after the Buddha'’s parinirvana. The
phrase “Thus did I hear at one time,” found at the beginning of the sttras,
usually stands for his recitation of the teachings. He became a patriarch after

the passing of Mahakasyapa.
Anathapindada
mgon med zas sbyin
« v‘\ . vA
SIREAILEA
anathapindada
AaTE
An important benefactor of the Buddha who donated the Jeta Grove outside

of Sravasti to the Buddhist community.

Anathapindada’s park

mgon med zas sbyin gyi kun dga’ ra ba



g.6

v v‘\ . vA VAU i L ¢
FIREAIFAT A=A
anathapindadasya aramah
raIEE

Also known as Jetavana; an important early site for the Sangha provided by

the wealthy patron Anathapindada outside Sravasti.

asura

lha ma yin

N
Ehakal

asura

Definition from the 84000 Glossary of Terms:

A type of nonhuman being whose precise status is subject to different views,
but is included as one of the six classes of beings in the sixfold classification
of realms of rebirth. In the Buddhist context, asuras are powerful beings said
to be dominated by envy, ambition, and hostility. They are also known in the
pre-Buddhist and pre-Vedic mythologies of India and Iran, and feature
prominently in Vedic and post-Vedic Brahmanical mythology, as well as in
the Buddhist tradition. In these traditions, asuras are often described as

being engaged in interminable conflict with the devas (gods).
Bavari
papali -pabali
2N [2N

RRAY - AR
bavart
REF
A brahmin into whose family Ajita was born.
blessed one
bcom Idan “das
QX UFRRE

SERAAN
bhagavan

tHE

Definition from the 84000 Glossary of Terms:

In Buddhist literature, an epithet applied to buddhas, most often to
Sakyamuni. The Sanskrit term generally means “possessing fortune,” but in
specifically Buddhist contexts it implies that a buddha is in possession of six
auspicious qualities (bhaga) associated with complete awakening. The

Tibetan term—where bcom is said to refer to “subduing” the four maras, Idan



g.10

to “possessing” the great qualities of buddhahood, and ‘das to “going
beyond” samsara and nirvana—possibly reflects the commentarial tradition
where the Sanskrit bhagavat is interpreted, in addition, as “one who destroys
the four maras.” This is achieved either by reading bhagavat as bhagnavat
(“one who broke”), or by tracing the word bhaga to the root \bhaiij (“to
break”).

Brahma heavens
tshangs pa’i lha

v Ai
FRNHAY|

brahmadeva

Ak
R

The three heavens of Brahma in the form realm. Subordinates of Brahma
dwell in the first, attendants and officials dwell in the second, and the third

and highest heaven is Mahabrahma or “Great Brahma.”

Brahma king
tshangs pa’i rgyal po
FRRRFAA]

brahmardja

A%
AT

A king of the Brahma heavens in the form realm.

dharani

gzungs

R
dharani
FEZEfE

The term dharani — in some stitras a mnemonic formula and also the ability
of realized beings to retain (Vdhr) in their transmundane memory any
teachings — refers, in its most general use, to dharanis as understood in the
context of the Dharani genre and Mahayana Buddhism. Such dharanis are
divinely revealed prayer formulae that are dedicated to a particular deity and
typically include homage, praise, supplication, exhortation to act, and, most
importantly, the heart mantra or mantras of the deity. The specific meaning
of “retention” is also present in this inasmuch as dharanis, once obtained,

are never lost but stay with the person who obtained them. They function as



g.13

g.14

g.15

g.16

doors (dharanidvara) or access points (dharanimukha) to infinite qualities of
buddhahood. When they are regarded to function as such, even shorter
mantras can be designated as dharani.
dharani gateway
gzungs kyi sgo
'Av\/
ﬂgﬁk\! U} gﬂ
dharanimukha
FeZEferd

A method, often in the form of a spell, that leads to the infinite qualities of

awakening.

divine ambrosia
lha’i bdud rtsi

m‘\, N

RN

devamrta

KEHE

A divine nectar, panacea against death.
divine mara

lha'i bdud

ey

N

devamara

One of four maras or demonic forces that hinder progress on the path.

eight classes of nonhuman beings

sde brgyad po

g

\&EB

Gods, nagas, yaksas, gandharvas, asuras, garudas, kinnaras, and mahoragas.

eight precepts including the five requisites
yan lag Inga’i khrims brgyad
A YR AR TF|

BN



g.17

g.18

g.19

g.20

g.21

A reference to the practice of a lay disciple (Skt. upasaka) who ordinarily
observes the five precepts, taking all eight vows for the fortnightly fast (Skt.

upavasa).

eighty excellent minor marks

dpe byad bzang po brgyad cu
r\if'gf\'nsr\'?fq@ﬁg]

asttyanuvyanijanani

N+7EeF

A secondary series of identifying physical features of a great being.

Fierce Voice

sgra dbyangs drag po

22 L2 v\/
FRNATH
EEE
Fifth of the five great kings.
five branches of discipline
yan lag Inga’i tshul khrims

[N [N
wqmﬂgwgﬂqmmm
paficasila
kb
five great kings
rgyal po chen po Inga
AT AN

@N ' '5ﬁ'lf ‘E‘

RRH

The five great deities of the Heaven of Joy. In the Tibetan translation, they

are specified as kings.

Flower Scatterer

me tog thob ba - me tog 'thor ba

NN N gy sl
&Iﬁﬂﬂﬂﬁl] ~&H§ﬂqﬂ§‘ﬂ

1=



g.22

g.23

g.24

g.25

g.26

Second of the five great kings.

Fortunate Eon

bskal pa bzang po

\/
IFAARIRA|

bhadrakalpa
B

The present eon, in which one thousand buddhas will appear.

four aspirations

smon lam bzhi

fﬁqwa\ma}

PUsAE[R

The four aspirations of bodhisattvahood defined variously in East Asian

Mahayana works.

four retinues
"khor bzhi po
A~
ARZAF ]
catuhparisad - catasrah parisadah

POEREEF

Monks, nuns, laymen, and laywomen.

fully ordained nun
dge slong ma
\v\l/ v
R
bhiksunt
tEEfE
A fully ordained Buddhist nun.

gandharva
dri za

Al

7
gandharva

R RE

Definition from the 84000 Glossary of Terms:



g.27

g.28

g.29

g.30

A class of generally benevolent nonhuman beings who inhabit the skies,
sometimes said to inhabit fantastic cities in the clouds, and more specifically
to dwell on the eastern slopes of Mount Meru, where they are under the
jurisdiction of the Great King Dhrtarastra. They are most renowned as
celestial musicians who serve the gods. In the Abhidharma, the termis also
used to refer to the mental body assumed by any sentient being in the realm
of desire (kamadhatu) during the intermediate state between death and
rebirth. Gandharvas are said to live on fragrances in the desire realm, hence

the Tibetan translation dri za, meaning “scent eater.”

garuda

nam mkha’ Iding

v v“ .
FHAATY]
garuda
g

Definition from the 84000 Glossary of Terms:

In Indian mythology, the garuda is an eagle-like bird that is regarded as the
king of all birds, normally depicted with a sharp, owl-like beak, often holding
a snake, and with large and powerful wings. They are traditionally enemies
of the nagas. In the Vedas, they are said to have brought nectar from the
heavens to earth. Garuda can also be used as a proper name for a king of such

creatures.

great liberation without marks

mtshan ma med par rnam par grol ba chen po
A e Ao

SELCERES SN Rk e

Name of a dharani.

Heaven of Joy

dga’ ldan

1A

tusita

FEX

Maitreya’s heavenly abode in the desire realm, where future buddhas are
said to dwell prior to their awakening in our world.

Incense Voice

spos kyi dbyangs



g.31

g.32

g.33

g.34

Freagay
o=

Third of the five great kings.

Jamb1 river gold

‘dzam bu’i gser

a&'&rg&q&xx]

jambinadasuvarna

EFES

A particularly fine type of gold deposited in the Jambfi river, sometimes said
to be remains of the fruits from the rose-apple trees growing there which fall
into the river and are consumed.

Jambudvipa

‘dzam bu'i gling

AEXrgRGR]

jambudvipa

BFRR

The southern continent according to Indian cosmology, named for the
Jambu or rose-apple tree.

Jambudvipa years

‘dzam bu’i gling gi tshe lo’i grangs

AEXRERA FARGRN|
BERR

The length of a year as experienced by a sentient being born on Jambudvipa

in the desire realm.

Jeta Grove

rgyal byed kyi tshal
v‘\ UAV

g3sdan

jetavana

ARAIAK

Prince Jeta’s Grove.



g.35

g.36

g.37

g.38

g.39

Joyous Bliss

dga’ ba bde ba

TR

pAz]

Dok

;I_

Fourth of the five great kings.
Kapali
kra pa li
&N
TR
kapali
ERF
The area of Varanasi where Maitreya (as Ajita) is said to have been born.
kims$uka
gyen shugs - rkyen shugs
~ v > v
SR - BRI
kimsuka
A type of gem, presumably red as in the blossoms of the kimsuka tree.

kinnara
mi ‘am ci
&, a
ENIEEN 6]
kinnara

EHE
Definition from the 84000 Glossary of Terms:

A class of nonhuman beings that resemble humans to the degree that their
very name—which means “is that human?”’—suggests some confusion as to
their divine status. Kinnaras are mythological beings found in both Buddhist
and Brahmanical literature, where they are portrayed as creatures half
human, half animal. They are often depicted as highly skilled celestial

musicians.
Krakucchanda
log par dad sel

ot ~

A AAR |

krakucchanda



MR
The first buddha in the present Fortunate Eon.

Laodubati

le'u du pa ti

‘\ v . 'A

RSN

FEIRE

This name is transcribed from the Chinese ZEEE#E. We have been unable to

determine the meaning of this name, or a Sanskrit equivalent. In the Chinese,

this figure is described as a “great god” rather than a “great king.”

g4l

g42

g43

g44

laymen

dge bsnyen

T3]

upasaka

BER

A male lay devotee.
laywomen

dge bsnyen ma
NT53]

upasika

BE®

A female lay devotee.
league

dpag tshad

ik

yojana

=2c)

A unit of distance.

limitless gateway

anan ta mu dra

BRVAR

anantamukha



g45

g46

g47

g48

g49

Name of a dharani.

lion throne

seng ge’i khri

A_AQ S

=AY

simhasana

B

Seat of a buddha or royal throne.

Mahakasyapa

‘od srung chen po

N A_Ar

AR

mahakasyapa

EEERUIESS

One of the principal disciples of the Buddha, known for his ascetic practice.
Mahaprajapati

ma ha pa sha pa ti

mahaprajapatt
SRR R R
The maternal aunt and adoptive mother of the Buddha as well as the first

woman to be ordained.

mahoraga

Ito 'phye chen po
NN
Al
mahoraga

FEE{ZE (N
Definition from the 84000 Glossary of Terms:

Literally “great serpents,” mahoragas are supernatural beings depicted as
large, subterranean beings with human torsos and heads and the lower
bodies of serpents. Their movements are said to cause earthquakes, and they
make up a class of subterranean geomantic spirits whose movement through
the seasons and months of the year is deemed significant for construction

projects.

Maitreya



g.50

g.51

byams pa

gaa|

maitreya

SN

Definition from the 84000 Glossary of Terms:

The bodhisattva Maitreya is an important figure in many Buddhist traditions,
where he is unanimously regarded as the buddha of the future era. He is
said to currently reside in Tusita heaven, as Sakyamuni’s regent, where he
awaits the proper time to take his final rebirth and become the fifth buddha
in the Fortunate Eon, reestablishing the Dharma in this world after the
teachings of the current buddha have disappeared. Within the Mahayana
stitras, Maitreya is elevated to the same status as other central bodhisattvas
such as Mafjusri and Avalokite$vara, and his name appears frequently in
stitras, either as the Buddha’s interlocutor or as a teacher of the Dharma.
Maitreya literally means “Loving One.” He is also known as Ajita, meaning

“Invincible.”

For more information on Maitreya, see, for example, the introduction to
Maitreya’s Setting Out (Toh 198).

mandarava

man dA raba - man+daraba

&Iﬁ'i"\'ﬂ] . &'é'ﬁ'ﬂ‘

mandarava - mandarapuspa

SfEETT - SFERETE

Flowers of the heavenly Mandarava tree, whose blossoms often rain down
in salutation of buddhas and bodhisattvas.
Mafjusri

"jam dpal

REXRA]

manjusri

SCEREMA

Definition from the 84000 Glossary of Terms:

Mafijusri is one of the “eight close sons of the Buddha” and a bodhisattva
who embodies wisdom. He is a major figure in the Mahayana sttras,
appearing often as an interlocutor of the Buddha. In his most well-known

iconographic form, he is portrayed bearing the sword of wisdom in his right


https://read.84000.co/translation/toh198.html#UT22084-061-018-3

g.52

g.53

g.54

g.55

hand and a volume of the Pmjiiaparamitasiitra in his left. In addition to the
epithet Kumarabhiita, which means “having a youthful form,” Mafijusri is

also called Mafjughosa, Mafijusvara, and Paficasikha.
Maudgalyayana

maud gal gyi bu - mo’u 'gal gyi bu

Ty -Fgaapedy

maudgalyayana - mahamaudgalyayana

AEREE  KBRE

A close disciple of the Buddha, famous for his mastery of supranormal
powers.

mind set upon unsurpassed awakening

bla na med pa’i byang chub tu sems

g’q’&!\'ma@r\'@w@'&mm

anuttarabodhicitta

= E

The resolution to seek the highest level of enlightenment.

naga

klu

N
-
E
Definition from the 84000 Glossary of Terms:

s

=

puoi[

A class of nonhuman beings who live in subterranean aquatic environments,
where they guard wealth and sometimes also teachings. Nagas are
associated with serpents and have a snakelike appearance. In Buddhist art
and in written accounts, they are regularly portrayed as half human and half
snake, and they are also said to have the ability to change into human form.
Some nagas are Dharma protectors, but they can also bring retribution if they
are disturbed. They may likewise fight one another, wage war, and destroy

the lands of others by causing lightning, hail, and flooding.
nonregressing level

phyir mi ldog pa’i sa

xR B RN

IR AN

avaivartyabhiimi



g.56

g.57

g.58

g.59

g.60

FiREH

A level of no retrogression, the attainment of which assures further progress.

Such a state is associated variously with different stages of the path or

bodhisattva levels, as well as with pure lands such as Sukhavati or, in this

case, Tusita heaven.

nonregressing wheel of Dharma
phyir mi ldog pa’i sa’i chos kyi "khor lo
QO AN AN A~

YR P IANREN T ARA|
avaivartyabhiimidharmacakra

TRE LR

See nonregressing level.

only one birth remaining

skye ba gcig gis thogs pa

2 QS A

a’@ﬂ%ﬂ'ﬂ&'ﬂﬂl\l'ﬂ]

ekajatipratibaddha

—EER

A term for a bodhisattva held back from buddhahood by only a single

remaining lifetime, as exemplified by Maitreya.

Pabtong

pab tong
[

SOEN

The editor of this stitra. No details of this person are known.

perfection of generosity
sbyin pa’i pha rol tu phyin pa

A v A' '\’ L7 VA v

LA GEF|
danaparamita

BRAER

First of the six perfections.
perfections

pha rol tu phyin pa

a’fm‘g@gm



g.61

g.62

g.63

g.64

g.65

paramita

Generosity, discipline, patience, diligence, meditative concentration, and
insight.

physical marks

lus mtshan

YNXES|

kaya-laksana

518

The characteristic marks of the body of a divine being.

Prince Jeta’s Grove
rgyal bu rgyal byed kyi tshal
- o= 'A'é
JUIGHSAT]
jetavana
AR IR E
The park outside of Sravasti, donated to the Buddha by Anathapindada.

Ratnadhvaja

rin po che’i rgyal mtshan
a_Aaraa

TGN BIFU NS
ratnadhvaja

{1

First of the five great kings.

Roca

snang mdzad

taun

roca

BE

The last buddha to come in the present Fortunate Eon, according to The Good
Eon (Bhadrakalpikasiitra), Toh 94.

Sakrabhilagna

shikra bili kra - shi kra pa la kra

a.m.a.,;‘,m _ a.m.qm.m


https://read.84000.co/translation/toh94.html

Sakrabhilagnamani
R RS

“Jewel wielded by Indra,” the name of a particular gem.

Samantabhadra
kun tu bzang po
A~
ﬂﬁ'@'QS’\'rﬂ
samantabhadra
BRPECERE
One of the eight great bodhisattvas.
Sariputra
shA ri'i bu
QAKX

LG
sariputra
ELE:S
Definition from the 84000 Glossary of Terms:
One of the principal $ravaka disciples of the Buddha, he was renowned for
his discipline and for having been praised by the Buddha as foremost of the
wise (often paired with Maudgalyayana, who was praised as foremost in the
capacity for miraculous powers). His father, Tisya, to honor Sariputra’s
mother, Sarika, named him Séradvatiputra, or, in its contracted form,
Sériputra, meaning “Sarika’s Son.”
seat of awakening
byang chub kyi snying po

AN AT
SREIT YA
bodhimanda
ERd
The place where Sakyamuni Buddha achieved awakening and where
countless other buddhas are said to have achieved awakening. This is

understood to be located under the Bodhi tree, in present-day Bodhgaya,

India.

seven precious substances

rin po che sna bdun

RaTEYI|

saptaratna



g.70

g.71

g.72

g.73

+&
Ruby, sapphire, beryl, emerald, diamond, pearl, and coral. At times, the list

varies to include gold and silver at the expense of some of the other precious

substances.

Sherab Sengé
shes rab seng ge
ﬁk\rm’&fr\'ﬁ

The monk who translated this satra from Chinese. No details of this person

are known.

six superknowledges

mmngon par shes pa drug

&fﬁ’mx‘.ﬁm‘m@q

sadabhijiia

78

Divine sight, divine hearing, knowledge of the minds of others,

remembrance of past lives, the ability to perform miracles, and the

knowledge of the destruction of all mental defilements.
Sravasti
mnyan yod - mnyan yod kyi yul
i\( vv 1“1
ORI - SOFERTRA]

Sravastt

S1HE

Definition from the 84000 Glossary of Terms:

During the life of the Buddha, Sravasti was the capital city of the powerful
kingdom of Kosala, ruled by King Prasenajit, who became a follower and
patron of the Buddha. It was also the hometown of Anathapindada, the
wealthy patron who first invited the Buddha there, and then offered him a
park known as Jetavana, Prince Jeta’s Grove, which became one of the first
Buddhist monasteries. The Buddha is said to have spent about twenty-five
rainy seasons with his disciples in Sravasti, thus it is named as the setting of
numerous events and teachings. It is located in present-day Uttar Pradesh in

northern India.

stpa

mchod rten



g.74

g.75

g.76

g.77

A
vl
stiipa
27

=]

A Buddhist sacred monument, usually holding the relics of a Buddha or
some highly revered Buddhist master.

Sudatta

su ta sha

Sl

sudatta

HE

Praised as the foremost of male lay practitioners.

Stramgama absorption
brgyan pa’i ting nge ‘dzin

NN N,
AFFNRAHRRRES]
Siiramgamasamadhi

The Tibetan here, which could be translated “the ornamented absorption,” is
tentatively assumed to represent the same absorption as the Chinese,
usually used for the siiramgama absorption, a meditative state that enables
one to overcome obstacles, with widespread mentions in the canonical texts

but in Tibetan usually rendered dpa’ bar 'gro ba'i ting nge ‘dzin.
ten virtues
dge ba bcu
~ L7 £7
=g
dasakusala
+&
Abstaining from killing, taking what is not given, sexual misconduct, lying,
uttering divisive talk, speaking harsh words, gossiping, covetousness, ill
will, and wrong views.
thirty-two major marks
mtshan sum cu rtsa gnyis
EINAEE &
NEFINREHN
dvatrimsadvaralaksana

=+_#H



g.78

g.79

g.80

A series of identifying physical features characteristic of a great being (Skt.

mahdapurusa), exemplified by a buddha or cakravartin king.

threefold liberation

rnam par thar pa gsum

FR AR

trivimoksa

=Bk

The threefold liberation refers to emptiness (Tib. stong pa nyid), signlessness

(Tib. mtshan ma med pa), and wishlessness (Tib. smon pa med pa). Note that =B

usually corresponds to the Sanskrit samadhi rather than trivimoksa.

thus-gone one

de bzhin gshegs pa

ARG
tathagata

gnzR
Definition from the 84000 Glossary of Terms:

A frequently used synonym for buddha. According to different explanations,
it can be read as tatha-gata, literally meaning “one who has thus gone,” or as
tatha-agata, “one who has thus come.” Gata, though literally meaning “gone,”
is a past passive participle used to describe a state or condition of existence.
Tatha(ta), often rendered as “suchness” or “thusness,” is the quality or
condition of things as they really are, which cannot be conveyed in
conceptual, dualistic terms. Therefore, this epithet is interpreted in different
ways, but in general it implies one who has departed in the wake of the
buddhas of the past, or one who has manifested the supreme awakening
dependent on the reality that does not abide in the two extremes of existence
and quiescence. It also often used as a specific epithet of the Buddha

Sakyamuni.

topknot

thor tshugs - thor tsugs

gxgma - Exga

N

I



g.81

g.82

g.83

g.84

A tuft or protuberance on the head. It may refer to the usnisa, a coif of flesh or
hair atop a buddha’s head. This Tibetan expression can also translate
$ikhabandha, a topknot of hair.

unobscured nature
sgrib pa med pa’i dngos po
2 NN AT

A RFNRRRNA]

2

Name of a dharani.
Upali
upAli
v lﬁ
RES
upali
(EPL
One of the foremost disciples of the Buddha, known for his knowledge of

monastic discipline (Skt. vinaya).
arna hair

smin mtshams kyi mdzod spu

gﬁ'&@&m'@’dgﬁ@
iirna
HZE

One of the marks of a buddha. A tuft of hair between the eyebrows capable
of projecting a very bright light.

Varanasi
ba ra ni
(2N
Q'X'ﬂ
varanast
Definition from the 84000 Glossary of Terms:

Also known as Benares, one of the oldest cities of northeast India on the
banks of the Ganges, in modern-day Uttar Pradesh. It was once the capital of
the ancient kingdom of Kasi, and in the Buddha’s time it had been absorbed
into the kingdom of Ko$ala. It was an important religious center, as well as a

major city, even during the time of the Buddha. The name may derive from



g.85

g.86

g.87

being where the Varuna and Assi rivers flow into the Ganges. It was on the
outskirts of Varanasi that the Buddha first taught the Dharma, in the location
known as Deer Park (Mrgadava). For numerous episodes set in Varanasi,
including its kings, see The Hundred Deeds, Toh 340.

Visakha

byi shwa khra "pho ta - byi sha khra "bo ta
S| - Gy

visakha

ESEE

Praised as the foremost of female lay practitioners.

wisdom of emptiness

stong pa nyid kyi ye shes

N

LASbALEER

Name of a dharani.

yaksa

gnod sbyin

T8I

yaksa

&’X

Definition from the 84000 Glossary of Terms:

A class of nonhuman beings who inhabit forests, mountainous areas, and
other natural spaces, or serve as guardians of villages and towns, and may
be propitiated for health, wealth, protection, and other boons, or controlled
through magic. According to tradition, their homeland is in the north, where

they live under the jurisdiction of the Great King Vai$ravana.

Several members of this class have been deified as gods of wealth (these
include the just mentioned VaiSravana) or as bodhisattva generals of yaksa
armies, and have entered the Buddhist pantheon in a variety of forms,

including, in tantric Buddhism, those of wrathful deities.


https://read.84000.co/translation/toh340.html




